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PREFACE. 


On the conclusion of the Grecio-Turkish War in 1897, Sir 
Syed Ahmed Khan, the great Indian Musalman Reformer 
of the nineteenth century, felt the necessity of expressing his 
views on the subject of the Khilafat for the guidance of his 
co-religionists in this country. He wrote a series of seven 
Articles which were published in the Al£garh Institute 
Gazette. 

The substance of these articles was, no doubt, of very great 
importan~e, and one wonders to find no reference to it in the 
Huyat-i-Jawaid, a most exhausttve work on the life and 

works of Sir Syeu Ahmed Khan, in Urdu. This requires 
a few words of explanation. The first life of Sir Syed 
Ahmad Khan, was compiled and published in English by 
Lieu tenant·Colonel Graham, a friend and great admirer 
of the Syed in 1885. This book was very favourably 
received by the English COfl1mllOities in India and England, 
but it could not claim to be exactly a biography, being only 
a translation of such writings and speeches of Syed Ahmed 
Khan as Colonel Graham considered to be of importance and 
interest to the English readers. It contained of course accounts 
of Sir Syed's works regarding the education of the Indian 
Mllsaitnans, the founding of the Aligarh College, and other 
works of reform, but it lacked a good deal of what a biography 

should contain. 

At the instance of Nawab Haji ISIu,I:1 Khan of Datawali, 
I ulldertook to compile 't Life of Sir Syed Ahll1ed Khall in 

Urdu, and finished my work in 1892. It was thell proposed to 
publish the boo~ during his life time, provided the Syed agreed . 
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to read the manuscript and to correct it. But Sir Syed refused 
to do so, as he had done to give me any help in the preparation 
of it. He always, stubbornly maintained, out of modesty, that 
it was a useless task to write his biography, that is, his works 

were not worth taking any notice of. It is al!!o certain that 
he never gave any help to Colonel Graham, ",hich has led to 
the introduction of many errors in the accounts of his family 
and of his early life. Colonel Graham had to be content with 
such information as he could coIle~t from Sir Sy~d's friends, as 
I had to travel all over India to meet those gentlemen who 
were cons'idered likely to furnish information about the 
subject. 

The idea of publishing the book during Sir Syed's lifetime 
had to be abandoned and the manuscript remained with 
Nawab Haji Ismail Khan. Sir Syed died in March 1898, and 
as shortly after that, I left for England, the manuscript was 
made over to Shamsul-Ulama Khwaja Altaf Husain Bali 
of Panipat, the great Musalman poet of the century and an 
accomplished prose writer as well. There was surely no person 
in India, more suited to do justice to the subject and to edit 

the book. He rewrote the whole book, arranging the subjects 
according to his own ideas, but it appears that Sir Syed's 
articles on the Khilafat escaped his notice, in fact it seems, he 

did not take much trouble in collecting more material beyond 

what I had done. I had of course been carefully preserving 
all that Sir Syed wrote after 18~2, with a view to use it in 
future when necessity arose, and there were other admirers of 
Sir Syed, who did the same. 

As the present Great War gave rise to another occasion, 
similar to the one in 1897, and as I thought that the young 
Indian Musalmans, seemed to have no recollection or notion 
of what Sir Syed had written on the subject of Khilafat, I 
thought it,. fit to republish in Urdu, the artieles in a small 
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pamphlet. I selected five articles out of the seven, as the two 
were merely the repetition of what was contained in the five 
articles. Articles No.6 and No.7 werQ written by the Syed 

in his famous journal Tahzib-ul-Akhlaq (The Muhammadan 

Social Reformer) in early eighties, and I have g£ven them 
place in the pamphlet as they have an indirect reference to 
the subject in question. 

I added to these articles, what may be called a reVIew of 
Sir Syed's writings, and I need offer no apology for it, as I 
think it will make Sir Syed's articles more comprehensible to 
their readers. 

The present English translation of Sir Syed's articles, is 
as literal as it could be but I have omitted in this English 
version, the introduction to the Urdu pamphlet, as it was 
meant for young Musalman readers only, and I have also left 
out some thirty pages of my writings towards the end of the 
pamphlet which dealt with the present situation of the 
atfflirs or contained Sir Syed's views on sllch matters which 
have no direct hearing on the subject under discussion. But 
I have inserted at the end an article I had written on the 
" Revolution in Arabia" which was published partly in the 
Bombay Times of Ind£a of 25th July, and a full version of it 

appeared in the Morning Post of Delhi, in its issue of 28th 
July 1916. 

It is not necessary here Lo point out the worth and value 
of Sir Syed Ahmed Khan's utterances and writings which 
will surely always serve as a guide to the right p:l.th for the 
right-minded M nsalmanfl ofIndia. English St.atesm~n ~f all 
degrees and shades of thought have expressed In theIr tllnes, 
their appreciation of the noble work performed by the Syed 
during his life time, but I am tempted to quote here, the shorL 
and sweet but perfectly true words spoken by Sir Michael 
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O'Dwyer, the Lieutenant Governor of the Punjab, abou~ Sir 
Syed, in 'his reply to an address presented to him by the 
Anjuman Islamia, Rawalpindi, on 2nd August 1913. He said 
"No people at a critical time of their history ever had a wiser 
leader than the Muhammadan Community had in Sir Syed, 

and no Government had a sounder or more trusted adviser." 

RAWALPINDI ; 
SIRAJ-UD-DIN AHMED.}22nd August I9I6. 



THE ARTICLES 
OF 

SIR SYED AHMAD KHAN ON THE 

KHILAFAT. 


I 

The Khilafat and the Khalifa. 

Khilafat literally means succession, and the person who 
succeeds is called the Khalifa. But the word Khalifa has 
now assumed a religious significance, and, the Khalifa is 
looked upon as a perl'on holding a religious office. The 
origm of the Khalifa may be traced to the Roman Catho
lic religion. The head of the Roman Catholic church is 
regarded as a successor of St. Peter, a Disciple of Christ, 
and is styled the Pope. 

According to the belief of the Roman Catholics the Pope 
is infallible, which means that he can do no wrong. The 
Roman Catholics believe that the Pope has complete authority 
in matters temporal and spiritual as well as power to 
grant absolntion. 'l'hat the Pope has authority in temporal 
matters does not require any comment. By his authority 
in spiritual matters is meant, tha~ his religious ordinances 
mllst be obeyed without question, whether they accord 
with existir:g religious ordinances or not, and whether they 
declare what is unlawful to be lawful or vice versa. 

By the Pope's power to grant absolution the Oatholics 
mean that he can f('rgive the" SillS of any pers{ln who 
confesses them before him, and that perdon then becomes 
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as pure as if he had committed no sin at all and on the 
day of judgment:iIl not be answerable for ~is sins. 

After the death of the Prophet of Islam, Abu Bakr 

succeeded him with the title of Khalifa. Bnt he was not 
a, Khalifa in the sense in which the Pope is regarded as 
a successor of St. Peter. He had no authority in religious 
matters, except that he was to carry into practice the 
teachings of the Prophet, help others to do the same, 
and look to the temporal needs of the Muslim community. 
He had no power whatever to declare lawful that which 
was unlawful in Islam, nor to declare unlawful that which 
was lawful. He had no authorit,y to abrogate any re

Jigious· commandment nor to introduce any new practices 
in Islam. He could not pardon the sins of anyone, nor 
could he intercede with God for the pardon of anyone's 

sins. 

No Roman Catholic can call into qllestion the ordin
ances of the Holy Pope, but in Islam every Mnslim has 
a right to refuse obedience to a Khalifa, if his orders are 
opposed to the Commandments of God and the teachings 
of the Prophet. Briefly the Khalifa in Islam had no power 
to frame new rules in religion. All that was expected of 
him was to see that the teachings of the Prophet were 
duly practiced and that no evils found their way into 
the Muslim Society. No doubt Abu Bakr was called the 
~halifa of the Prophet, but Omar who followed Abu Bah, 
substituted for this title that of Amir-ul-Mominin (the chief 
of the faithful) which was quite appropriate and in accor
dance with the position. The title of Amir-ul-Mominin 
remained in use till the time of Ali, but those who afterwards 
came into power again assumed the title of Khalifa, think
ing that it conveyed a greater idea of Holiness. 

In connection with the Khilafat there is a difference 
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of opinIOn as to whether the Khalifa should belong to 
the Quresh. the tribe of the Prophet, or whether a non-Quresh 
was also eligible to hold the Khilafat. 

rfhe traditions of the Prophet bearing on this point 
are vanous. In the Mustadrik of' Hakim and in another 
work by the same author on surnames there is a tradition 
related by Ans which runs thus "The Amirs are from 
the Quresh" the Sunan -_of Baihqui and the Mustadrik of 
Hakim say on the authority of Ali that the Imams are 
to be from the Quresh" The Masnad of Imam Hanbal, 
Bukhari and Muslim say on the authority of Ibn i-Omar 
that "Authority shall always remain with the Quresh." 
Mujam Tibrani and the Masnad of Imam Ahmad Hanbal 

contain a tradition related by Zi-Mujmar which runs as 
follows :-" This Amr was among the Hamil', but God took 
it away from th01l1 and bestowed it on the Quresh." The 
word Amy in this tradition means leadership, for no person 
belonging to the tribe of Hamil' can, in any way, be the 
Khalifa of the Prophet. So it is quite clear that Arnr means 
headship or authority and not Khilafat III the ordinary or 
accepted sense of the word. 

The Masnad of Imam Ahmad Hanbal, the Masnad of 
Abi-y'ali the Sahib of Ibn-i-Habban and the Jami of Tirmazi, 
contain the following tradition related by Safina, "After 
me the Khilafat shall remain among my people for thirty 
y~ars ; after that there shall be kings." The Sunan of Abu
Daud and the Mustadrak of Hakim say on the auth )rity 
of the same Safina that "Khilafat shall last for thirty years, 
after that God shall grant Kingship to whomsoever he 
wishes." 

All these traditions thai we have quoted above as well 
as others on the same subject are in our opinion fabricated 
and unworthy of credit. But granting their genuineness 



4 


we consider that as Khilafat was to last for thirty years 
after the death of the Holy Prophet, and as the period of 
thirty years expired with the abdication of Imam Hassan, 
there is no reason why those who came into power after 
that time, should be st,yled the Khalifas of the Prophet 
or Khalifas in the accepted sellse of the term, whether they 
belong to the Quresh triben or not. So the people who rose to 
power after the termination of the period of Khilafat may 
be styled, Kings or Sultans or AOlirs and the spiritual 
relations subsisting between the Musalmans and those 
Khalifas, who flourished within thirty years after the death 
of the Pl'Ophet, cannot exist between the Muhamadans and 
those Muslim rulers who came into power after the ex
piration of that period, whether they call them elves Khalifas 
or Amirs or Sultans. Thus we cannot look upon any 
Muslim ruler who holds sway in any country as more than 
a mere ruler. We cannot recognise him as a Khalifa of 
the Prophet or a Khalifa of a Khalifa of the Prophet. 
No doubt we are bound to him by ties of Islamic brother
hood, we rejoice with him in his welfare or good fortune 
and sympathise when any misfortune befalls him. 

The Musalmans rejoiced at the triumph of Turkey 
over Greece simply because of that fraternity which Islam 
has established among all its followers. Supposing the Turks 
had suffered defeat, it would have grieved us quite naturally. 
The Greeks are not our rulers and we are not their 

subjects, so we can have no hesitation in saying that it is 
well that the Greeks have been vanguished and humi
liated and the Turks have gained the victory. 

We do not know at all, what policy the British Govern
ment, under whose benign rule, we Muealmans, live in the 
peace and security, adopted in the war between Greece 
and Turkey. I am not prepar.ed to agree with those who 

http:prepar.ed
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think that the policy of the English Government was hos. 
tile to Turkey, they seem to ns to be quite ignorant of the 
real state of things. But supposing the British Government 
is compelled to pursue an unfriendly policy towards 'I.'urkey, 
we according to the plain teachings of Islam cannot 
shake ourselves free from those obligations of obedience and 
submission which we owe to ollr rulers. Our duty as plainly 
set forth by our religion is to obey our rulers and remain 
qllite loyal to . them. The utmost that we can do is to 
pray to God that the relations between the British Govern
ment and Musalman States, such as Turkey, Persia and 
Afghanistan, may always lemain cordial and friendly, and 

th~\t there may not be any conflict between them. 

II 

The Greeks and the Turks. 

In their joy at the victory of Turkey over Greece the 

Musalmans have overstepped the bounds of moderation, and 
have styled it the victory of Islam. In our opinion it is 
absurd to drag Islam into such matters. The victory of 
Islam was achieved on that day when the Prophet of Islam 
took his stand hefore thousanrls of infidels and proclaimed 
that there is no God, but God .. The infidels continued 
to say "Has he reduced our Gods to one, surely this a 
strange thing". But the Prophet of God went on preaching 
"There is no God, but God" and the command of God 
"worship me this is the straight path". To style the 
victory of a Muslim mler as the triumph of Islam is to 
betray utter ignorance of the dignity of Islam. Victory and 
defeat are in the hands of God. He himselt Eays, " we 
alternate these days among the peoples of the world." Some· 
times Musalmans get the upper hand and somet,imes the 
non-Muslims. If we call the victory by the Turks over 
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the Russians, with the help of the English and the French, 

the victory of "Islam; shall we designate the defeat of the 

Turks by the Russians the defeat of Islam? Never! Our 

meaning is this, that it it! the height of ignorance anr! folly to as

sociate Islam with snch affairs, which pertain to thi~ world and 
are regulated by material causes and are alwaY3 flllctuating. 
Islam has achieved ,t victory which is real and el'erlasting, 

it can never suffer defeat. 

We may rejoice that a Muslim State has come out with 
flying colours from this war, but to invest this event with 
a religious significance and to call it the vict,)ry of hlam 

•IS certainly overstepping all bounds of propriety. Surely this 
victory is not so grand as to justify all this fuss. Every 
one knows that Greece is quite an insignificant power, and 
if it rises in arms against Turkey, it will be smashed in no 
time. What made thinking people so anxious was, the 
strange fact that Greece had been so bold as to take up 
arms against Turkey, and it was surmised that some power
ful State, was at its back. This suspicion wa3 strengthened by 
the unreasonable speeches and writing3 of Mr. Gladstone and 
the mad ravings of the radical zealots of London. But every 
sensible person could understand that Mr. Gladstone was 
not at the head of Government and the radical minority 
could not sway the policy of the existing Government. So 
the idea that the policy of the British Government is inimical 
to Turkey is entirely a mistaken one, and the outcome of 
ignorance, for when war was actually declared, none of the 
great powers ' t00k up the cause of Greece. The future 
will be guided wholly by political considerations and not by 

hostility to Islam. 

In our opinion much of the outcry raised by the Musal
mans was solely due to the tone of the British Press. Mr. 
Gladstone and the English newspapers denounced Musalma.ns 

http:Musalma.ns
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and strongly condemned the Turks. This was very irritating 
~hd painful to the Musalmans in general and particularly to 
tlil:l Turks. 

'. 
" Now after the Turkish victory the Musalmans as a 

rea.c~ion from that state of annoyance have indulged in ex
cessive rejoicings and the Government has watched this 
quietly. We too do not find fault with these demonstrations 
of joy, but we wish to point out that we are subjects of the 
British Government, and as such we must not loose sight of 
the fact that in our relations with foreign powers we can
not do anything that should savour of hostility to our English 
Government. It is our firsi; and foremost duty to bear in mind 
that in matters of this kind we do not act contrary to the 
wishes of the Government. 

III 

Indian Musalman's Sympathy for the 
Turks. 

If anybody is instrumental in saving the life of our friend 
or helps him out of difficult.y, are we not bcmnd to show our 

gratitude to him. 

The most critical time 10 the history of the Turks was, 
when in 1855 Rlls~ia declared war upon Turkey. This is 
known in history as the Crimean war. In this war the 
EnO'lish and the French C'l.me forward to help the Turks with 

o 

men and money, and it is an undeniable fact that if these two 
powers had not espoused the cause of Turkey, the Turkish 
Empire would have ceased to exist. Now the question 
arises if the Musalmans of India really sympathi8ed with the 
rrurks, why after the victorious termination of the Crimean 
war did they not give expression of their gratitncie to Franco 
and England. Why ~id they not offer up prayers for them .i~ 
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their mosque~ 1 And why did they not send telegrams expres
sive of thankfulness to these two Governments? An EnglIsh 
gentleman charges Indian Musalmans with ingratitude, and 
says that just when the British Government assisted 'furkey 
with men and money and saved her from annihilation, the Indian 

Musalmans rose in mutiny against the English. Had they had 
any real sympathy with the Turks they would never have 
forgotten \he deep debt of gratitude which the Turks owed 
to the British, and would never have taken up arms against the 

English Government. 

We do not agree with the above mentioned gentleman, as 
in our opinion nobody had any in ten Ilion of rising against 
the Engli~h. According to a well known historian Mr. Kay, it 
was not a revolt, but a sepoy war, and was principally due to 
mal-administration and not to any design of rebellion. Still there 
is no answ~r to the question as to why a.t that time the Indian 
Musalmans failed to express their gra.titude to England and 

Fra.nce. 

In 1876 wa.r again broke out between Turkey and Russia. 

and the exploits of Ghazi o.~man Pasha became the talk of the 
day. Bllt unfortuna.tely the Turks had the worst of it, and in 
18'78 the conquering Russians after taking Plevna and Shibka., 
reached the walls of Constantinople. At this time the utter 
extinction of the Turkish Empire was imminent, but when all 
seemed lost, the British Government came to the rescue, des
patched her fleet to the Turkish wate~ and cried 'Halt' to 
Russia. It was the intervention of England alone, that saved 

the situation and brought about the Treaty of Berlin which 
guaranteed the integrity of Turkey and left it as we see it to
day. If England had not stepped in to help the Turks, it 
would have been impossible for them to survive this defeat. 

The que tion is, why the Musalmans did not express their 

gratitude to England for this valuable help to Turkey. 
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In the recent war with Greece Adham Pasha did not dis
play greater heroism than Osman Pasha did at Plevna. How 
was it that while the Musalmans extolled Adham to the skies, 
they never made any demonstrat.ion for Osman. We have no 

answer to this question, except that it was due to the light

headed folly of a few and the majority simply followed their 
example. 

Those who think that the rejoicings of the Musalmans at 
the Turki~h victury over Greece have any political significance 

are quite lIlistaken. It was a mere foolish outburst. The 
Sultan is a Khalifa, in no other sense Lhan that in which the 
Abaside~ and Omayads were called Khalifas, and no Muslim 
looks upon the mandates of the Sultan of Turkey as obligatory 

as the Catholics regard those of the Pope or they themselves 

consider those of the rightly guided Khalifas. How can we 
therefore conclude that their demonst,rations are due to any 
political motives, although we think thit their doing 80, with

out the permission of the Government whose subjects they 
are, was highly objectionable. 

IV 

The Khilafat. 

The Prophet of God combined in his person the three 

following functions : 

(1) He was the recepient of the Divine Law. 

(2) 	 He had to promulg-l.te that law amongst man

kind. 

(3) 	 He had to maintain order; to enforce the law 
and to secure obedience to it; he had to pro

tect his followers and to repel with furce any 
invasion of their rights and liberties. 

-
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The first uf these functions came to an enf! when the Pro· 

phet died, and in this respect no borly was his Khalifa or 
deputy, nor in the nature of things can anyone clairn to be 

such. 
As regards the second function, all the lawycrs, divines 

and traditionists, who preach the law and teachings of Islam 
amongst mankind lllRy be regarded as the Khalita or deputies 

of the Prophet. In view of this, some of the commentators of 

the Holy Quran while commenting on the verse "0 ye 

wJ.to have believed, obey God, obey the Prophet, and obey 

those who possess authority amongst ye" have included the 
chief Imams of the Prophet's family and the Muslim 

divine or learned men among those "who po ess authority 

amongst ye." 

As regards the third function, tho e per 011 liMy be con

sidered the Khalifas of the Prophet who rule oler a cuuntry, 
are in a position to enforce the law and to compel obedience to 

it, and have the ability to protect the country ant! to repel 

the encroachmen\s by the enemies, prol·ided they partake of 

the character of th~ Prophet, are adorned with outward and 

inward purity and conform to the laws and ordinn.ncc of Islam. 

It is just possible that Muslim rillers who hold ' lVay ovel' any 
country style themselves Khalifas in cousidemtioll of the third 

function of the Prophet. But their Khilafat or Government 

is'confined to the Muslim inhabitants of that country alone 

over whICh they rule. For it is essential that a Khalifa. hould 
have absolute and independent power over hi dominion and 

should be able to enforce the laws of Islam, uphold the true 
religion, to protect tbe lives and properties of his people 

against enemies, and to maintain order and peace in his 
country. 

People who do not admit the claim of the Sultan of Tllrkey 
to the Khilafat, urge, lihat he does not come f!'Om the Ql1resh. 

But those who recognize his title to the Khila.fat, a sart that 
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the t.radition requmng the Khalifa to be a Qur{'sh is not 
genuine. We do not enter into this controversy, but acknow
ledging the Khilafat of the Sultan still maintain, that he can 
be Khalifa for t,h08e Musalmans only over whom he rules and 

among whom he has power to enforce the Islamic laws, to 
punish offences, and to uphold the ordinances of Islam. He 

can in no sense be the Khalifa for these, over whom he has no 
such allthority, the conditions for his Khilafat being altogether 
absent. We Indian Musalmans are subjects of' the British 
Governll1t'nt, under whom we enjoy the blessings of peace. 
This Government has vouchsafed to us not only piece 
and security, but religious liberty also. The religion of the 
rulers is Christianity, but if a Christian turns Musalman, there 
is no intbrference on the part of the Government, just as there 
is none if a Muslim tnrns Christian. Christian Missionaries 
have no connection with the Government. They have liberty to 
go about preaching their religion just al:! hundreds of Musal
man go about prLaching theirs. 

Besides this complete religious liberty there is perfect 

security of life and property. All our rights relating to mar
riage, divorce, inheritance, &c., are regulated according to 
Islamic laws. 'l'he judge may be a Christian, but he is bound 
to decide such cases on the basis of the Islamic jurisprudence. 

For these reasons it is our religious duty to be loyal and faith
ful to British GovernmC'nt, and never to say or do anything 

which may savour disloyalty. We are not the subjects of 

Sultan Abdul Hamid Khan, nor has he allY authority over us 
or in our country. No doubt he is a Musalman ruler and as 

such we ale pleased when he is attended with some good for
tune and feel sorry when some misfortune overtake him, but 
according to Islamic law he can in no way be our Khalifa. If 
he is Khalifa, he is such for those only over whom he holds 
jurisd iction. 
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A reference to Ishl.mic History will clparly show that the 

sovereigns who adl)pted the title of Khalifa. were acknowledged 

as such only- in those c()untries which were nnder their direct 

rule, but no one reco~nis\3l1 his Khilafat or Imamat beyond his 

territorial jurisdiction. 

For instance Abu Bakr who assumed the rein of govern

ment after the death of th '3 Prophet, was called Kh ,\lifa. But 

when Omar'succeeded him he did llot like t,O he called Khalifa of 

the Prophet', and f\dopted the title of AUlir-nl-l\Iominin (chief of 

the faithfnl). This title remained in vogue till the time of 

Imam H,t~san. When Imam Hassan abdicttec1 ;Lld l\fuawiya, 

son of Abu Snfyan, wh I belonged to Omlya family c~rne into 

power and Damascus became the capital, he tOI) wa-; st,ylerl 

Amir and IS still known in history as AmiI' ~11\ ,\ viya. But 

as the term Khalifa, was regarded as acred, beci\lI e it implied 

succession to the Prophet, therefore, the !3 ni 0 nay .L. rulers 

who came afGel' Muawiya, a .mmed the title of Khalifa, which 

in reality meant nothing more than a King. 

When Alsaffah the founder of the Abba~ide dyn, ty o\'er

threw the Omayides pl,wer in 754 A.. D. and his lIcces 01' 

Alm'tnsoor transferred the seat of governnlent from D,\mascu8 

to Baghdad, Khalifa became a fixed title for the ruler:;, and all 

Abbaside Kings, like those of the lmayides bore that title. 

During the Khilafat (rule) of Almuqtadir Abbasi, another 

Khilafat was set up in Africa, by Abdulla-al-Mehrli, with its 

seat of Government at Kainvan. Thi new Khilafat was 

founded in 909 A. D. In 952 Almuizbilla transferred hi 

capital to Egypt. Abdulla-al-Mehdi and hi lIcce SOl, who 

were the descendants of Ali adopted the title of Khalifa. ThuB 

it was that the Islamic world was divided between two inde

pendent Khalifas, each, having absolute authority over his 
own dominions. 
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In 755 A. D. Abdul Rahml\n Aldakhil had entered Spain 
and founded a new Omayide dynasty in that country. For 
some time his successOl's abstained from adopting the title of 

Khalifa, but during the Khilafat of Almuqtadir at Baghdad, 
Abdul Rahman Nasir sat on the throne of Spain in 912. he 
assumed the title of Khalifa and his successors after him, con

tinued to bear that title. Their seat of government was at 
Cardova. 

Thus at one and the sametime there were three absolute 
Khalifi-ls in the Muslim world, each independent of the other, 
namely the Abbasides in Baghdad, the Ulvies in Egypt, and 
the descend,tnts of }~bdul Rahman Nasir in Spain. These 
f - ree Khalifas regarded themsel yes as Khalifas of only those 
c,mntries which were under their direct rule. Each Khalifa 
had Muftis and Qazis attached to his court who expounded 
the ll\w and enforced ill according to the will of the Khalifa of 
their own country. 1.1 the Abbaside Khilafat the Courts 
followed the Hanfi law. In the Courts of the Egyptian 
Khilafat the Ismaili law was administered and the Maliki law 
was in force in the Courlls of Spain. 

The examples that we have cited above make it sufficient
ly clear thall Sultan Abdul Hamid Khan cannot be Khalifa 

for the Indian Musalmans who are subjects of the British 
Government. 

U ndou btedly the Sultan is the protector of the two sacred 

places, rather of' three holy cities, namely Mecca, Medina, and 
Jerusalem, the last being regarded sacred by the Musalmans, 
Jews and Christians alike. But this fact has nothing to do 
I"ith his claim to be called Khalifa. 

Some people assert that in every age there should be one 
Khalifa for all Ghe Musalmans of the world, consequently they 
look ullon the Sultan of T1lrkey as such a Khalifa. But this 
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is a mistaken view of the case. The contentioll that there 
should be one Khalifa. or Im~m fill' the whole world does not 

find any support from the Quran or Hadis (traditions of the 

Prophet). Such a Khalifa has never existed in the world and 

perhaps shall never come into existence. MlisallltallS inhabit 

different parts of the world, and when they live in countries 
ruled by non-Muslims, no Musalman can be Kh ·l.lit'a over them, 
nor a universal Imam, which is another tel'llI for Khalifa. 
Beside, this view in fa.lsifiecl by the hi~tll1'ic'\1 evellLS we have 
just related, which clearly prove that there were r,hree Khalifas 
at one and the same time, who were declared to be rightful 

Khalifas by the Muslim Jurists, Divines and Qazls who lived 
under their rule. 

Musalruans also believe that just before the D.LY of DuolO, 
when Christ descends from Heaven, Imam Mehdi, will make 
his app3arance, who will be Imam for the whole w')rld. Those 

who will be in the world of the living, will efl what takes 

place then, but in our opinion, neither Christ will come down 
from heaven nor is any Mehdi going to make his appearance, 

for all the tradit.ions relating to the resurrection of Ohrist and 
the appearance of Mehdi are spurious. 

From some traditions it is inferred that it is indispensible 
for every Musalman to recognise the Imam of the time and 
submit to him. These traditions too are fabricated and not 

worthy of credit. But we do not wish to discuss the subject and 
taking the truth of those traditIOns for granted, we also assert 
that it is obligatory for every lUan to know and to submit to 

the Khalifa, under whose rule he lives. Everyone who live. 

under a Government is bound to be obedient to it but not to 
a foreign rule with which he has no direct cennection. In short 
no Musalman ruler can be a Khalifa for those Musalmans who 
do not li"e in his dominions. 
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The Imam and the Imamat. 

By Imam we do not mean a person who leads the prayers 
in a mosque, but one who by virtue of his spiritual perfection, 
great learning and piety comes to be known by this title. 

The Prophet was God's Messenger, it was hill duty to 
promulgate God's commands, and to protect the Musalmans. 

He possessed besides this personal perfections and virtues in 
the highest degree. Ro to acquire a likeness in the various 
attributes of the Prophet, enables a person to attain to 

the dignity of Imam. For instance, the Prophet possessed 
to perfection, the ability to interpret and explain the divine 
law by the help of holy inspiration, any person, therefore who 

acquires the ability to elucidate prublems of law and div
mity, tho:lgh he is not inh'lible, is looked on by the people 

as an Imam. lL is for this reason that the four great 
juris~, Abu Hanifa, Shafai, Harnbal, and Malik were given 
the title of Imam. 

Similarly the Aima Ahlibait (the Imams of the Prophet'S 
family) were called Imams) because the majority of Musal
mans admitted tlleir having acquired resemblance with the 
Prophet, either through instrnction or by inspiration, in his 
virtues of personal purity, spiritual excellence, and knowledge 
of divine laws. 

The Musalmans again, conferred the title of Imam on 
Ghizali Fakharuddin B.azi and o~her learned men in ethics 
for they established t leir repu tation through logical reason
ings as to their havillg attained likeness to the Prophet 
in trea.ting of the science of human duty, morals and 

faith. 

In like manner a person who &cquires resemblance to the 
Prophet in all his spiL'itual and mOl'ltl attributes and ilS at 
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th \ same timE the ruler of a country In which he has 

power to enforce law and to protect the Musalmans, he 

has an undoubted right to be ~tyled an Imam or Khalifa 

for that country O\'er which he posses"es the authority. If 
he does not bear any resemblance to the Prol!het in any 

of his virtues but is merdy the ruler of 11. country he 

can only be catletl thfl Sultan or King of th,\t country, 

and not the ImGl.nl or KhGl.lif,~ of the Prophet, although he 

may adopt that title £)r self gloriti· ltilln anrl compel the 

people to call him a Khalifa. Any religious mandates issued 

by such a Khalifa do not carry any weight at all. 

Considering the stftte of thing at the p~escllt, time, 

there appears to be no such person who. may .i 11. tly c1l\i In 

the position of an Imam, nor there i any p >I"SoIlI, who is 

entitled to be called the Khalifa of the Prophet, although 

he should be the ruler of a country. Any )1 liS'll IIIan who 

is governing a country can only be called the llitan of 

that country and he is in reality so, whatever title he may 
have assumed for himself. 

We have now to see, what are the teaching of Islam 

as to the duties which Muslim subjects owe to thei" ultan 

or Sovereign. A Hadis (tradition of the Prophet) which 

we quote here verbatum from the Mishknt \vill throw lIght 
on the subject: 

Ibn-i-Omar has reported a ~aying of the Prophet 

~hat "A king is the shadow ot God 011 the earth. 

Every wronged person out of hi subject, eeks bie 

protection. If he deals justly, he shall be rewarded, 

aqd his subjects are bound to be thankful to him. 

But if he is unjust he shall be answerable to 

God, and it is incumbent on his subjects to be 
patient." 
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In this tradition the word Sultan (ruler) occurs without 
any qualifying word, from which it muet be concluded, that 
the subjects are bound to behave· towards their ruler in 
the manner descrIbed In this tradition, irrepective of his 
religion, whether he be a l\1usalman, a Christian, a Jew 
a Fireworshipper or an Itlolworshipper. 

In this tradition the king is styled the shadow of 
God, because every wronged person seeks the protection 
of his Sovereign in the same way as he does of God. 

Now we come to the consideration of the case of the 
Indian Mllsalmans, who are living in peace and security 
as suhjec1s of the British Government, which deals justly 
with them to the best of its abilities. The Government has 
framed laws for the settlement of their all kinds of disputes 
and everyone knows the oonsequences of his acts. 

English Government has granted religious freedom to 
all communities under its rule. The followers of each relIgion 
have their religious matters settl€d according to the rules 
of their own religion. There is perfect i;ecurity of life and 
property. Every body has perfect liberty, and nobody is 
questioned unless he is seditious or mischief monger. So 
the Musalmans particularly in view of the tradition lluoted 
above, must feel grateful to the Government and must not 
as long as they are the subjects of this Government do 
or say anything which should savour of seditIOn, rebillion, 

or hostility. 

There are various other traditions in the books of 
Radis, in which the Holy Prophet has enjoined in the 
most distinct and emphatic terms to render iIllplicit obedience 
to their rulers under all circumstances, whether they oppress 
them or treat them in a just and generoulil manner. In all 
these traditions the .... ord Hakim (ruler) is not preceeded 
with any qualifying word, as to hi8 religion. The Musalrnans 
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are bound to obey the teachings contailled in these traditions 

and consequelltly it is obligatory upon them to be perfectl; 

loyal and faith fill to ·the Briti h Government unrl pr which 

they are fully enjoying the blessings of ped.ce. 'rhey should 

thank Gor! that he hall entrusted t'leir Ii ve~, pl' perties, 

honour and religinn, t) t ;le care of a Government nnder 

which all these tl-tillgs are safe, and which nnver requires 

us to do anything which lIuy involve disobedience to Gud. 

VI 


The king's name in the Khutba. 


Some day ago we read an article in the Pione(Ji' on 

the ,ubject of the Friday Kltutba (sermoll). Ac-: II' lill6 L tie 

teaching:! of I lam every sennJn whether oeliv0t'cd on a 

Friday or 'n t :lu t.vo 'Id, hould c)Jlt~in not:ling but t:le 

prcl.ise of G,) and exhort ~tioo ' tJ virtue. The religion of 

I lam ha not prescribed or fixed the context of the 
Khutbas, every I!eaker delivers it ace.mling to his own know

ledge and ability or rearls out one comp)sed by some one else. 
The Khutba in I lam i nothing more nul' les:.! than a 

sermun among the Christia'is. The writer in the Pioneer 
has not thrown sufficient light on the question whether a 

king's name mllst find a place in the Khutba or not. We 

propose to dl cuss the subject in thi.s al'ticle. 

In the lifetime of the Holy Prophet amI rturing the times 

of the foul' rightly guided Khalifas, no body' name was 

mentioned in the Khutba. But owing to later dissensions and 

open hostilite8 among the companions of the Prophet, the 

Mu lim society wai split up into two rural factions. As one of 

the parties openly abn ed and vitnperatecl the first four Khalifas, 
the practice of mentioning the name of the fOlll' Khalifa and 

tho e of the two uncles of the Prophet in the Kbutba, was in
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troduced to signify that they were all worthy of honour and 

reverence, and the jurists recognised this practice as per
missible. It is not cerLain, which of the Khalifas, who were 
only Kings in reality, had his name and his boastful titles 
mentioned in the Khutba. Syooti, in his History of the 
Khalifas, relates on the authority of Ali-bin-Muhamma i Nofli, 

that no prayers were ever offered tor Saffah, Mansoor, Mehdi, 
Hadi, and Haroon-ur-Rashid'" nor were their praises spoken 
from the pulpit, nor their written farmans (mandates) con· 

tain any boastful words. But when Amir ascended the 

throne of Khilafat, prayers were offered for him from the 
pilipit under the title of Amir, Askari also writes in his book 
the AW<lil, that first of all prayers were said for Amir from the 
pulpit and his title was mentioned in there. 

But we should see, what the jurists, on whose opinions 
c.l ~ti,. 1 modern Islam principally depends, have to say on this 
point. Durri-Mukhtar, an authoritative work on Hanfi law says 

" It is not an act of religious merit, to pray for the king in the 

Frid ty Khutba." Qahastani, alone has said that it does not 
m ttter if the n t'ne of the king is mentioned in the Khutba. 

Bthr-ul-Raiq on Lhe other hand says, that it i~ improper to 
mention the name of the king in the Khntba, because it is an 
innovation. K:1utba should only contain advice. 

The following is from DLlt'ri-~['lkhtar and its m'trginal 
notes ;

" It is a good act to mention (in the Khutba) the names of 

the four Khalifas and of the two uncles (Hamza and Abbas) of 
the Prophet, but it is not so to pray for the reigning king. 
Bilt Qahastani has held it permissible. He says, that at tel' 
mentioning the names of the four Khalifas and of the two 

uncles, prayers may be offered for the king to the effect that 
he may be enabled to rille justfully and do good to the people . 

• FiJ'llt five Khalifas of Abassaide ,tynasty. 
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But one shonlr1 restrain from such praises of him. which the 

learned h,we declared as iniquity anrl t.r.tnsgre sion. According 

to Durri-Mukht,ar. Qahastani has only calleo it, < permi sible' 
but not < an act of religious merit.' The rea. on fur this 

is, that religious merit, consists in uoing a thillg for which 

there is religions s·tnctioll, but there is n l) ueh s~nction 
for taking the namil of the king in the Khutba or for praying 

for him; an I Bahrlll ·R ,ill calls it an imprvpe r act. and an 

innova"jion on the ,wthority of Atta.r-i bn· Yasar." A.nd every 

innovation in the religion id a tr,\O gres lUn. 

LIke the Khalifas of Baghdau who out ofvanit.y and exnlta

tion caused their names to be mention d ill th KhuLba, the 

Empdrors of India, ordered their nam s to be mentioned fr)1ll 

the pulpit every Friday. This was of c,)nr~e not <1. rrlig-io I~ a,·t. 

We have ourselves, heard the name of Akbar 'na.u, IIIcutlullCd 

from the pulpit~ I)f Ddhli and the same wa. done at olUe other 

places. although he oid not p'),e even the emblance of 

ailthority. But in m~ny m)3I11I€ in [ll'iia. nubol iy wa IHIDed 

after t\e ti me of Shah A.lam. as the prwtche r. knew, that it was 

a lie to style Akbar Shah or Bahadl\l" hah as kings in th.:lr 

sermons 

In some .)1 such mlls(lues ill which the names of the 

Mughal Kings were drupped fr.)m the Khutba, the preachers 
considering it essential t n'\me ome 1uilim king. adopted 

the practice of ml.ming the nltan of Turk y th rein. This 

practice was perh·lops followed in Ctlcuth and B'lInbay a.nd in 

some other distitnt place from Dehli, but there were other 

mosques i.n which nob dy's name waR mentioned, a.nd the 

followi.ng short prayer wa offtlred in t~ad "0 God help the 

Muslim with ajust ruler, help them to b virtlloll and obedient 

to thyself, and to follow the example of the Proph t, the Syed 

of the universe." This prayer i nolV recitpd in the majority 

of the mosques in India. It evidently includes a ruler, who 

http:followi.ng
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rule;; justly over us, does not interfere in the performance of our 

religious duties protects our hves and properties and grants us 
our rightful privileges. This prayer in f>i.ct is not meant for any 
king, but fur the welfare of the Muslim community. The con
clusion is that it is not a religious duty or aet of the Mnsalmans 
to mention the name of a king in the Khutba, nor are 

they required by their teligion to render obedience to any 

such king. 

VII 

The Sheikh-ul-Islam. 


The office of the Sheikh-ul-Islam is one of great impor
t ,\nce in Turkey. By virtue of his office the Sheikh-lll-I,lam 
is a me:nber of the Supreme C011ncil of which the Prime 
Minister is the cha:rmrtn and which is called Bab'ali (the 

sublime porte) . 

The person who is appointed to this office, must belong 
tl) the Hanfi sect, and be a profound scholar and thoroughly 
varaed in Hanfi jurisprudence. The Sheikh-ul-Islam has no 
p)wer of fmme a new rule of Shariat (Muslim Law) or to 

abrogate or modify any of the existing laws. His sole duty 

c )n.ists to giving the verdict of the Hanfi L'1w regarding 
the cases th,lt arise from time to time or when any new law 
is to be introdnced, tu give his opinion whether it is in 
agre i! ment with the principles of H;1nfi Law or not. Formerly 
he possessed very extensive power5, and although those powers 
have been very much curtailed, he is still in a position to 

oppose such orders wllich in his opinion are again"t the law 

of Islam. 

'fhe Sheikh-ul-Islam therefore has a vOIce III all the 
matters relating to the state. For example in the question of 
the deposition of Sultan Abdulaziz and Murad the assent, of the 

S~eikh-ul-hlam IVa" indispensible. A Fatwa (religious 
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mandate) was obtained from him tv the effect that Sultan 

Abdulaziz was unfit for the work of government anr:! his 

deposition was in accordance wi th I~lamic Jaw. 'Vhen a new 
l<ing was to be installed, the same authority was l' qllired to 

recognise his fitness ami right to the thlem\:!. 

As the Musallllans have come tu believe that in all 

matters whether they relate to faith or til affairs of the 

world, or the aUllliuistmLioIl of tate, Hallfi law lIlust be 

blindly followed, the Sheikh-ul-l lam, t.herefore has a right 

to interpose ill all matters of adlllini ,tration, uch a the 

fixing of land reVEnne, impo ing of tax or jazla, 1. IIlDg 

orders relating, to commerce and trade, legi~lation, e 'L;~b

Iishment of courts, prescribing the proc <lure fur snch 

courts, determination of the principles ofdeci. iun of disPlite , 

military matters, the arranging of treaties \ iLl.l !urutin 

powers, the equipment of the Arllly and even the details 

of its uniform, arms, alld drilling did not e cape his 

interference. 

'l'be Musalmans to whl\tever connt.ry th y Inay belong, 

never believe that the SI1/"ikh-ul-I lam po e e8 any such 

spirit,ual qualities so a to render snbnris 'ion to his orders 

obligatory for the Musalmans. Th ey do not regard him as the 

Roman Catholic Christians regard the Pope. It is because, 

he is recognised as the greate t learned nlan in the Hanfi law 

that respect is shown to his opinions. 

In former times when the Turk were backward in 

civilization the Sheikh-ul-I lam, like the Pope, enjoyed 

complete and unlimited authority. But gradually re trictions 

were placed upon hi. power which was appreciably cur
tailed by Sultan Mahmood. He is not the lion now, but 

only a skin of it, in other word the haoow of hi for

merself. The Fll.twas are still is ned through him, and 

his interference in courts has been very much linllted. 

http:connt.ry
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There was a time when the dismissal of a Sheikh-ul

Islam was Dot an easy matter. He at once issued a 

Fatwa, proclaiming the Sultan to have become an infidel or 
a Christian and stir up a rebillion. But the times have 
changed. Telegrams received on Monday have announced 
that the Sheikh-ul-Islam was dismissed and another one 

appointed in his place. Our European contemporaries are 
not acquainted with the principles of Islam, and therefore 

we do not know what ideas they have about the Sheikh
ul-Islam. The Pioneer writes "that some time ago we 
referred to a proclamation of jihad. This proclamation was 
i"sued by the same Sheikh-ul-Islam who has been removed 

from his office, and we assured the Guvernment that the 

Indian M usal mans wou ld not at all be affected by that 
proclamation, however great their sympathy with the Turks, 
lllight be. In the same way the dismissal 'of the Sheikh
ul·Islam is ::mother such matter which might have some 

effect in Constantinople, but it will not affect the 1\1 uslim 
t'inl icts of His Majesty the Emperor of India." 

We w1sh to point out that Sheikh-ul-Islam is nobody 
in Islam. No pne is under compulsion to obey his orders, 

and those who refuse to obey him do nut cease to be 
Muslim3 nor do they commit any sin by doing so. His 
office ill not such a religious office at all, as that of the 
Pope. Everv Muslim has a right to examine his orderll 

and to refute thelu if they are wrong. The Musalmans 
of India have nothing to do with the Sheikh-ul-Islam of 

Constantinople, llor is any of his orders binding upon them. 
They a e the Stl bjects of the British Government, nnder 
whom thf>y live in peace, while the l\1uslim~ of' Turkey 
are quite in a different state. Hence the laws applicablt: 
to the Turkish MusalllJans do Dot >Ipply to the Muslims 
in India and the orders of the Sheikh-ul-Islam have no 

religious value for tile Musa!l11ans of this country. lL is a 



reli~i.()us duty of the Indian Musalm~ns to be strictly loyal 
to the Sovereign under whom they enjoy perfect security 
and complete religious liberty, however, great their fellow 
feelings for their 'rllrkish brethren may be, and whatever 
may take place in Turkey or Constantinople. Snpposing 
England to be in place of Russia, trying tv seize Turkish 

territory by force; this action might hav( caused any amount 
of 1!!0rroIV and grief to the Indian Musalmans, still in 
accordance with the teachings of Ishtm, they had no alter
native, bu~ to be loyal to the EngE h Government under 
whom they enjoyed religious freedom We wish to ask 
our European iriends to bMr in mind that <l.ny revolution 
in Turkey or any proclam&.tion issued in that country has 

no religious effect on us here in India. Btl t at the s>\me 
time there ii no doubt, that the Musalman-; fe·l \. '\'y 
keenly when anything happens detrimental to the interests 

of Turkey. It is absnrd in the extreme to s"y that the 
sympaLhy of the Indian Musalmans with Tllrkey is due 
to the fact that they believe him to be their religious 
head. The sympathy is natural as a Muslim feels for 
another Mnshm, and it has been very much increased as 
the result of education and newspapers and facilities in 
travelling which have brought about easy means of intercourse 

between the two countries. 

-
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The Truth about the Khilafat. 

Some Musalmans believe that the Khilafat must be 
held by one or other of the Muslim rulers in the world, 
and that by virtue of his position the Khalifa commands 
the obedience of all Musalmans. They also believe th:tt 
for several generations the right to the position of Khilafat 
has been vested in the Osmanli rulers of Turkey. The 
matter for consideration is, whether the status of a 
Khalif;-t, as generally understood has any foundation and 
whether there is any need for such an office in the creed 
of Islam. 

The meaning of the word Khalifa is, "successor" that 
IS, one who takes the place of another. But there can 
be no such thing as a successor if the rights and respon
8i bilities of the position cannot be derived from the previous 
incumbent. 

Every Musalman ruler may be said to be a KhaJifa 
III iLJ primary sense, if he has succeeded to the throne 
he occupIes. It is obvious from this that the Turkish 
rulers do not claim the Khilafat in that sense. 

Another meaning of the word Khalifa, is "agent or 
deputy." For example where in the Quran, God calls Adam, 
His Khalifa, in a metaphorical sense, there the meaning 
plainly is agent or deputy. 

In the Quran the word Khalifa is also used in the 
SEnse of dominion or sovereignty. 

As it says: 

"God has promised to such of you as have believed 

and act virtuonsly that He shall surely grant them 
dominion over the land, just as be had granted 
duminion to those who had preceeded them." 

-
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Keeping in view a\l these vanous meanings of the 

word, we have to consider what kind of Khilafat is that the 

Sultans of TurLey lay claim to. 

According to t,he sense in which t,he Quran calls man 

the Khalifa of God, the term applies to all human beings. 
In the ssme way Khilafat as meaning sovereignty comprehends 

all M usal[JIan rulers. 

Thul in Islam we cannot find any trace of a Khilafat, 

which should invest a Muslim ruler wi th any ppcu liar 

privilege rendering imperative for the Musalmans of all 
the world whether living in his dominion or outside, to bow 

to his authority and to obey him in every thing. 

But it appears that the 'rurkish Sultan. cl.~im th : ~t 
title of Khilafat, which is attributed to or i n pd \vith 
the names of the first four great Khalifas of the Prophet, 
Abu Bakr, Omar, Dsman and Ali; anri the onf' which wss 
adopted by the rulers of the Umiyah and Abbasi families. 

The significll.nce of the term Khilafat generally among the 

uneducated Musalmans, is, that it was the succession to 
the Prophet, which began with Abu Bakr and continued in 

unbrvken line, until in course of time it devolved on the 

Turkish rulers. Now the question to be di cussed and 

determined is whether in the nature of thing there can be 

any Khilafat of the Holy Prophet. 

In Isism there is no reference to snch Khilafat and 

it was impossible that there should have be n one. It is 
the belief of every Mu alm&n worthy of the name, snd it is 

essential that everyone of them should believe that the 

Holy Prophet Muhammad was the last of a\l the Prophets. 

So from the point of view of Apostleship there could 

be no Kha,lifa or successor of the Prophet. But the 

~ol~ Quran suggests that besides the office of apostle
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ship God confers another office on his chosen ones. This 
office is termed Imamat. 

The Holy Qnran defines a ·prophet in the following 
verse ; 

"We have sent unto you a prophet of your species. 
He reads out to you our verses, reforms your livE's, 
teaches you the book and teaches you wisdom and other 
things which you were ignorant of." 

The sense in which the term Imam is used in the Holy 
book is clear from the following verses;

"And when God tried Abraham in several things 
and he stood the test, God said to him. I will make 
thee Imam of ail mankind, Abraham said, wilt Thou 
show the same favour to any of my llhildren too; God 
said, but such as are transgressors, are not included in 
this promise." 

" And we made from :J.mong the Imams (leaders) 
that they guide people in the right way under our guid
ance. We sent orders to them to act virtuously, to offer 
prayers and to give zakat. All these were true worship

pers." 

"And we raised among them Imams, who guided 
people to the right path by our orders. They got this dis
tinction when they endured the persecutions of the 
infidels patiently, and firmly believed in our signs." 

From the above verses the following inferences can safely 

be drawn
(1) 	 Risalat (apostleship) and Imamat are distinct offices. 

(2) 	 Apostleship is confined to conveying to mankind the 
message of God; and Imamat means to teach people 
to carry that message into practice. 

(3) 	Both these offices can be combined in the person of 

one man. 

--- - - ~--- -~- ~---



(4) 	 Apostleship has cor,~e to an end; but the office of 
Irnamat has not been closed. 

(5) 	Both these offices are Divine gifts to particular persons 
and are not such as may be transmitted from one 
person to another or may be hereditary 10 a family 

or sect or tl party. 

The truth of the above being granted, the Khilafat 

(succession) of the prophe~ can be po sible only as regards his 
Imamat and that even is a purely religious or spiritual 

distinction and not any worldly office. 

The prophet had no other function as igned to him besides 
this. The opponents of Islam on the other ha.nd bring this 

charge against the Holy Prophet, that the chief aim underlying 
all his doings, indeed his one life object wa the (' t. \oli 11 lOen t 

of an empire, and religion was merely a cloak to cUlIeeal his 

real designs. 

The opponents of I lam, we know, make such absurd and 

baseless assertions. But what makes us wonder i that 

fairly well read Musalmans, naively declare that the Holy 

Prophet laid the foundations of an empire. To assert 

that the Prophet founded an empire or it was his object 
to found one is to betray sheer ignorance of the real facts. 
Indeed this could form no part of his very lofty and exalted 

mission. But the truth is that he taught mankind a religion 
the followers of which by virtue of their pure and elevated 

character and their moral superiority were destined to get the 

upper hand even in the affairs of the wurld and thus the 
Divine promise contained in the following ver e was fulfilled

" God has promieed to Buch of yon a have be
lieved and act virtuously, that He shall surely grant 
them dominion (ascendency) over the land, just as He 
had 	 granted dominion to those who had preceeded 
them." 



29 

It is sheer inj ustice to say that ou r Holy Prophet establish

ed an empire, for such an assertion is not only absolutely 
unfounded and utterly devoid of truth, but it iR highly insult
ing to the majesty and dignity of the apostleship. It is to be 

borne in mind that there had been mighty empires long before 
the advent of Islam, and many powerful and vast kingdoms are 
still existing. A kingdom of this world is such a common 

thing that thousands h:we gained and lost it in time. What 
was the worth of that small strip of land of which he is styled the 

sovereign, considering that the mightiest potentates, this planet 
has seen, those IVho ruled with dazzling splendour over very 
large parts of the world have thought it their greatest glory 

to be reckoned among the humblest slaves of that sublime 
personality. 

Had it not been for the rules of Islam, thousands of 
massive golden chains might have been seen hanging from the 
door frame of the Mansoleum of the Prophet at Medina, such 
as is found at Najaf, as a memorial of the pilgrimage of Nadir 
Shah, who wore it round his neck when he went there to visit 

the tomb of Ali. Those Musalmanil who call their Prophet the 
founder of an empire, unwittingly support and confirm the 

insinuation of his accusers that his sole object was the setting 

lip of a kingdom. The truth is that our Holy Prophet had 
nothing whatever to do with worldly dominion. In addition to 
preaching the unity of God, he brought with him IlL law, 
embodying the most perfeet social and moral code and he Was 
besides responsible for the safety of the MuslIm Community, 
so it was quite necessary that in order to find guidance in their 
religions, social and other important affairs, Muealmans should 

look to him alone. To guide them in these matters which 
pertained to his position of Imamat, and in this capacity he was 
the head of the MUillim society. But this headship can 

have nothing in common with the kingship, in the ordinary 
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sense of the word, which some of the Musalmans attribute 

to him. 

The Holy Prophet passed all his days in contented poverty. 
He never once grumbled and exhorted his friends and followers 
to live the same sort of life. Hundreds of inst,ances may be 
cited from history to prove this. It is related on the authority 
of Aysha, the mother of the faithful, that Muhammad's family 
never ate their fill of barley bread for two days together, till 
he expired. Another incident is recorded on the authority of 
Omar. He says, "One day, I waited upon the Prophet and 
found him lying on his side on a matting of palm leaves. The 

matting was without any covering and tbe back of the Prophet, 
was covered with the impressions of the leaves. A leather 
pillow stuffed with palm leaves was under his he::\--1." Seeing 
him in this condition, I said "0 Prophet of God, pray to God 
that he may give thy people plenty of good things of this 

world. The people of Persia and Rum, although they do not 
worship God pass their days in great ease and comfort." The 
Prophet, wheil he heard this replied "0 son of Khattab, dost 
thou desire abundance of good things in this world? The people 
of Persia and Rum have affluence, because their share of good 
things is given to them in this world. In the next world, 
their lot will be nothing but tribulation. 0, Omar art; thou 
not satisfied that they should get their gLfts in this world a.nd 
we in the next." 

Tirmazi relates the following from Abu Ta.lha, that" One 
day we complained of hunger to the Holy Prophet and showed 
him the pieces of stone which we had tied to our bellies, upon 
this the Prophet uncovered his own belly and showed us two 

piecel!! of stone tied there." 

The Holy Prophet declared alms unlawful not only for 
himself but his whole family. One day Imam Hal!!san (his 
gandson), then very young, put & date, out of the datel!! brought 
808 alms, into his mouth. The Prophet sternly, made him take 



31 


it out of his mouth, throw it away and said "Don't you know, 
we sons of Hashim, never accept alms. 

Whenever any rich man sent 8. present, the Prophet 

U:ccepted it to prevent disappointment, and then gave it away 
to the people. 

Poverty and destitution never left him. His own mosque 
was nothing but Q. platform of timber covered with leaves, 
much of the work of construction being done by the Prophet 
himself. When he marched forth to meet the invaders from 

Mecca, at Badr, his companions had scarcely ten horses among 
them, and of the 313 men of his following there were a great 

many who had no arms. There could be no better proof of his 
puverty than the fact that when he was at his death bed, 
there was no light in the house and there was nothing for the 
family to eat. His armuur was pawned to a jew of 14edina, 
and some barley flour was procured. Many a times when a 
guest chanced to come, not a bit of bread was to be fOIlQd iQ 
the house. 

'l'his was t Ie royalty in which that Holy Life was passed 
and that willingly and in preference to that life of which the 
Quresh held out the prospect to hiLJI before his flight to 
Medina. When the Quresh saw that in spite of their dire per

secutions he did not abstain from denouncing their idols, they 
sent to him Mughira, son of Shaaba, a man of great wealth and 
high standing. He, as their spokesman, began his speech in a 
very gentl~ and conciliatory tone and said, " 0 my nephew, you 

possess very noble qualities amI come from a high family. 
How is it that you speak ill of our idols, and call. us foolish 
and mad on account of Ollr wOfshipping them, and create dis
sensions amung us. If ,0Uf desire is to marry a wealthy and 

beautiful lady, we are willing to wed yf#U '0 the most beauti 
ful woman in Mecca, whom you choose. If you have set your 
heart on wealth, we are prepared tu heap up all our LIluue)' 
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before you, so that you shall become the wealthiest mqn in 
Mecca. If your ideal is kingship, we are quite willing to elect 

you as our ruler and solemnly promise to bow our heads before 

you and to obey you implicitly in all things as one obeys a 

powerful king." 
When l\Inghira, had finished his me sage the Prophet 

began to recite a portion of the Quran, containing a denuncia

tion of idol worship allJ all explanalion of the unity of God. 

Mughira, hf'aring this went away quite baffied. 

If the Prophet had established an empire or he had intend

ed doing so, it ought to have been a kingdo 'll ruled over by a 

line of Bashmi kings and he ought to have nominated as hie 

successor one of his two grandsons, Has an and Htl- . ain, or 
his cousin and son-;n-lo.w Ali, or any other perRllfl frolll the 

family of Hashim, to which the Prophet hill! elf belonged. But 
what came about and all the world witne sed, wa that aft.er his 

death, the first Khalifa or Amir of the Musalmans was Abu 
Bakor, who was related to him in the evellth 5eneration. 

Abu Ba r was succeeded by Oroar who wa.s related to the Pro

phet in the eighth generation. After mar came Usman re

lated to Prophet in the ixth generation, and between whose 

tribe, the Beni Umiyah and the Beni Hashim to which the 

Prophet belonged, there had been a long tanding and deadly 

feud. After U sman came the tu rn of Ali, the cousi nand 
son-in-law of the Prophet. On the termination of the Khilafat 
of Ali, the fourth Khaiifa, the Beni Umiyah Bucceeded in 

founding a mighty and extellsive Empire, and during their 

rule which lasted for o",er a century left no tone unturned 

to extirpate Beni Hasham, that is the tribe from which the 

Prophet has sprung. 

It can be asserted without.any fear of contradiction that 
the Holy Prophet in all his life never dropped evpn a hint re

1a ting to the matter of his Bucce ion. Tbis wa because, he 

ly delivered to mankind which was communicated to him 
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from on High, and never said anything that embodied a desire 

of his own heart, which is an irrefutable proof of his being a 
tl'lle Prophet. If he h3.d given any directions as to who should 
be the head of his people after him, those unpleasant events 
which 'took phce would never have been enacted. 

When the Holy Prophet breathed his last, his body was 
still in the house and preparations for his burial were in pro
gress, when at the instigation of the hypocritel, who were 
waiting for this opportunity, th9 Ansars, i.e:, the Musalmans 
belonging to Medina, assembled in a meeting in order to elect 
for their leadership, some one from among themselves, in 
opposition to the Mahajirs (the people of Mecca who had emig
rated to Medina with the Prophet) and they had actually 
chosen, Saad-bin-Obada, the head of the Beni Khazraj, when 
Omar gJt an inkling of this, and before the meeting was 
broken up, he hastened to the spot aecompa ied by Abu 
Bakr. On the way Abu Obaida-bin-Jarrah and several 
other!! of the Mahajirs joined them. It is needless to give 
the details of the dispute which took place at the meeting 
hall, certain it is, that as Beni Ans, another tribe of Medina, 
did not look with favour on the election of Saad-bill-Obada, 
being the head of their rival tribe, the Beni Khazraj. It 
was with the support of the Bani A ns, that the Mahajirs 
carried the day and it was settled that the future head of 
the Muslim community should be from the QlIresh. The 
next point for decision was, which of the Quresh was best 
fitted for this distinction. Abu B'1.kr pointed to Omar or Abu 
Obaida. But Omar said that Abu Obaida, had a better claim 
than himself as the Prophet had given him the title of Amin 
(Trustee or Trustworthy). Abu Obaida, in his turn declared 
Abu Bakr to be the fitted man for the place and Olllar se
conded the proposal, with the result that all the Mahajirs and 
Ansara who were present agreed upon Abu B;;\kr and they all 

saluted him as their future Amir. 
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If some one shvuld assert that the Prophet had gi yen any 

directions in the matter of his succes3ion, he would have to 
acknowledge at the same time, that the influence of the teach
ing and company of the Holy Prophet had teen so feeble and 

transitory as to be er&dicated from the hearts of his followers, 
immediately after his leaving this world. The Alisars of 

Medina, who had opened their hospitable doors to the founder 

of Islam, and his persecuted followers, who having made over 
one half of their bp.longings to their Meccan guests, h '1.(1 given 
the wvrld a glorious and unique enmple of fl'd.ternity, an':i who 
shed their blood like water and sp3nt their rn 'm~y with lit 

stint for the defence of the Prophet and his religion, were 

actuated in all this by motives of selfishness, which were laid 
bare at the time of the Prophet's deat,h. Further he should 
have to admit, that Abu Bd.kr the Truthful, who had since his 
conversion followed the Prophet like a h~dC)w; Omar the 

Farooq (one who separates. truth from falsehood) and Abdu 
Abaida t,he trustworthy were either ignorant of any snch direc
tions given by the Prophet, which is an impo sibility or they 
purposely suppressed them which to say the lea t is a grave 
offence. In all the speeches made at the meeting for election, 

none ot the speakers from both parties made any reference to 

any direction. given by the Prophet. 

The election of Omar, Usman, and Ali, can be described 

in a few words. Abu Bakr made a will just before hi death, 

that his mantle should fall upon the shoulder of Omar. When 

thi. news got atloat, some of the companion of the Prophet, 

presented themselves bifore Abu Bakr and objected to this 

nomination on the ground that Omar wa'\ a man of a harsh and 

uncompromising temper. But Abu Ba.kr did not yield to this 
reasoning and declared that Omar was the fittest per on for the 

onerous task. 

When Omar wa.s stabbed by an enemy and there was no 

hope of his life, he named six persons, including Ali and 
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Usman to elect one from among themselves. The other 
four subsequently withdrew their names and the question 
remained between Ali and Usman, of whom Usman was 

finally elected. After the murder of Usman, Ali was made 
the Amir. 

In the light of these facts everyone can easily under
stand that the so-called traditions attributed to the Holy 
Prophet that he had given directions to the effect that 
the Amirs should be out of the Quresh 'l'ribe or that he 
had fixed the order in which four Amirs succeeded one 
another, are all spurious; and they were forged long after 
these events had taken place. For had any such directions 
been given by the Prophet the Ansars of Medina would 
never hn,ve dared to elect an Amir from among themselves, 
the election of Abu Bakr would have passed off unquestioned, 
nobody would have objected to the nomination of Omar, and 
Olllar would not have named eix persons as likely candidates 
for the post of A mir after him. 

Similarly the statements that the founder of Islam laid 
the foundation of a republic, is without any historical 
basis. The Quran and the traditions do not contain any 

directions for the Muslims to set up any government nor 
any instructions as reg'uds the constitution of the govern
ment to be established. This much is true, no dOli bt, that 
the equality and fraternity, which Islam had created among 
its followers, had infused a democratic spirit among them 
and as long as that spirit had anduced, the only form of 
government possible among Musalmans, would have been a 
republic. 

At this place I willh it to be borne in mind that the 
verse of the Quran quoted above, namely_ 

"Those of you who have believed and who do 
virtuous deeds, have the Lord's promise, that He shall 
grant them dominion over the land." 
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is of general application, which holds true in the case of 
1\1 usalmans at all times. Another verse in the Quran is 
still more general in its application, in which righteousness 
alone is predicated as the means for the attainment of 
dominion. The verse runs thus:

" And we have written in the Zaboor, after detailing 

the rules of piety, that our righteous servants shall 
inherit the land." 

The two years of the Khilafat of Abu Bakr were taken 
up in quelling the disturbances caused by the rise of the 
false Prophets and by the refusal of some of the people 
to pay the Zakat. The Musalmans called him by the title 
of Khalifa, and he did not object to being thus styled. 
But when Omar, who alone of all others, deserves to be 
called the founder of the Arabian empire, who during his 
ten years' rule succeeded in bringing the two mighty 
empires of those days at the feet of Islam; who combined 
in his person all the qualities of a pious and great ruler 
and a conquerer, being very far-seeing and prudent, when 
this great Omar step'ped into the shoes of Abu Bakr, some 
suspicion arose in his mind as to the possible consequences 
of the continuance of the title of Khalifa. He decided to 
drop it and bade the Musalmans to address him as Amir
ul-Mominin (chief of the faithful), and as long as he lived 
continued to be called by this title. Nothing can be more 
definite and enlightening as to the true import of the 
word Khalifa, than ' this act of Omar. Usman and Ali 

followed the example of Omar in being called Amir-ul
Mominin. 

Dsman, the third Khailfa, was of Beni Omayyah extrac
tion. It was genemlly believed that Ali had the undisputed 
right to be the next Khalifa after him, and the descendants 
of Omayyah wera scheming to found a kingdom of their 
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own family. The old Khatifa Uaman, unconsciously helped 

them in their plot by allowing them to accumulate money 
and gather strength. The result was that when, after 
Usman's murder, A.li became the Khalifa, Moawiya, the head 

of the Beni Oll1ayyas, broke into open revolt. A battle was 
fought, in which Moawiya, by a ruse, turned his defeat 

into a draw, and in the meantime Ali was murdered. There 

remained Hassan and Husain, the two so"s of Ali, and 

the grandsons of the Prophet by his daughter Fatima, to 

contest MOi\wiya's claim to the throne. A compromise was 

entered into by the p'll'ties by which it was agreed that 
after the death of Mnawiya t.he Khilafat shall revert to 
the house of Ali. InHtm Hassan was poisoned during l'I[,)a~ 
"'iya's lifetime and on his death Imam Husain was alive 
>tllU he was the rightful claimant for the Khilafat. But 
it had no longer remained the question of right, bnt hold 
I'<l.' her become one of might. Moawiya had before his 
death cancell",d his compact with the sons of Ali by nomi
nating his son Yezid to succeed him. Imam Husain was 

invited by the people of Kufa, th'l then largest military 
station in Arabia, who promised allegiance to him against 

Yezid. But the Kufees betrayed him as they had done his 
father Ali and \vIlS left by himself with a number of the members 

of the Prophet's family to oppose a large army which Yezid had 
sent against him. The issue was obviou~, and in spite of 
the great bravery and heroism with which Imam Hu~;ain 

and his companions fought, the unequal fight was soon over, 
and the Prophet's family including Tm::tm Hllsain was sla.llght
ered in the field of Karbala, and the Beni U miya's were 
left undisturbed to rule over the country for over a 

century. 

Muawiya during his reign contented himself with being 

called AmiI', and is known in history as AmiI' Mua.wiya. 
The man who was the first to drop the title of AllIiI' and 
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to deliberately and intentionil.lly assume that of Khalifa \\"as 
no other than the notorious Yezid, the son of 111 llawlya,'. 
the man, of all other;; whose names receives a tribn te of 

.curses fru~1 every l\lusahnan during the first ten day of 
the Islamlc year, and hall probauly continue to receive the 

same as long as there is a Mu alman living in the world. 

This wag the man ~"ho had the descendants of the Prophet 

slaughtered under Clrcum tances of uch barbarous cruelty 

ami heart,le. sl\\agery that the memory of the events will 

be hockingly painlul to l\lu almans for all times. This wafi 

the mall who Eltrained every nerve tu make the Beni 

Hashn.ms extinct from the f!\ce of the earth, and did not leel 

allY compunction in murdering}n cold blood the lit~le 
children of the HOll e of the Prophet. This was the ordi

nances and acred injllncti,m' of 1 lam without any hesitation, 

shed innocent blood in M cct\ and M.>dina, desicrated 
the Kaaba, and a.t Medinl\, turned the Prophet's mosque int,o a 

stable, ulldermined the fuundt\tion of I -lam and destroyed for 

ever the democmtic principle:; on which the )luslim empire 

was fuunded. 

Could thi man be " Khalifa " of the gmndfather of those 

wronged martyr whose cries of anguish are ,till echoing from 

the plains of Ka,rbala. Coull he be the true succe sor of 

Abu Ba.kr, OlDar and Ali, and could the tiLle of Khalifa, 

which he assumed be a source of honour to any Musalman 

after bim. 

There is no question tha.t the Bem Omayyas produced 

pious and God fearil g rulers like Omar-bio-Abdulaziz and 

mighty potentates ike \Valid, whose dominiou:! extended to the 

heart of India on one side and the middle of France on the 

other; but then" KhaUfa " bec'\roe :lnother name for an abso

lute and despotic monarchy, which was acquired from mo~il'es 

http:Hashn.ms
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of personal ambition and for personal aggrandisement, and 
Islam was an indefinite and incidental factor in it. 

'lhe end of the power of Beni Omayya was brought about 

by the combined efforts of the Beni Fatima (descendants of 

Fatima, the d9ughter of the Prophet married to Ali) and Beni 
Abbas (descendants of Abbas, an uncle of the Prophet), who 

under the pret<>nce evenging the martyrs of Karbala continued 

to work to this end for more than a century. The Beni Abbas 
recognised the right of the Beni Fatima to the so-called Khilafat 
and helped them to gain their object. But when the Beni 
Omayyas had been got rid of, the treatment meted out by the 
Beni Abbas, was in no way better than that dealt out to them 

by the Beni Omayyas. All those who stood between them and 
the throne were swept away with the sword and the Khilafat 
of the Beni Abhas was firmly established, which g.lVe to the 

world such magnificent rulers as the Khalifas Haroon and 
l\1amoon. Now if t.he Beni Omayyas are liable to cellsure be
cause they dIpped their hands in the blood of ~he Beni Fatima, 
the Beni Abbas, too do not show any cleaner hands in this 
respect. In order to gain their ends they too regarded the 
blood of the Prophet's progeny as lawful as the Beni Omayyas 
has done. From the above it is clear as day that all these 
things were done from worldly motives and to achieve worldly 

object and had no conne~tion with religion. 

When the Beni Abbas bad thoroughly crushed the Beni 
Omayyas, they began to hunt down the unfortunate members 

of that family until t.hey lVere satisfied that none had escaped 
their relentless sword. But one youth Abdul Rahman by 
name, who was a grandson of Hisham, slipped through their 
hands and finding his way into Spain took possession of that 
country and founded an independent kingdom, the rulers of 
which wielded the sceptre for hundreds of years under the name 
of Khalifas . Similarly other dynasties which came into power 
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after them in Spain made use of the same epithet. The only 
relation that existed between the Khilafat of Spain and that 
of the Abbasides (Beni Abbas) at Baghdad was one of rivalry 
and antagonism, such as naturally exists between two kingdoms. 
In the time of Muqtadir, when the Abbaside Khilafat had 

become decrepit, a new kingdom of the Beni Fatima or the 
decendants of Ali sprang up in Africa. The sovereigns of this 
line too styled themselves Khalifas. This shows that three 
independent Khilafats existed in the Muslim world at one and 
the same time. Three Khalifas ruled in their respective 
kingdoms, none of whom recognised the others superiority, 
rather they were the enemies of each other, and wielded com
plete authority over their own subjects. The plain conclusion 
from this is that Khilafat means only kingdom, and every 
Muslim ruler if he wishes can adopt the title of Khalifll . 

. The Khilafat of Beni Fatima, established in Africa In 

909 A.D., which had existed in a precarious condition for a long 
time, received its final death blow from the hands of the 
famous Salah-ud-din, the conquE'rer of Jerusalem, and Egypt 

. again came under the spiritual sway of the Abbasi de Khilafat 
of Baghdad. All these Khilafats, which were established in 
different parts of the world, bore a close resemblance to one 
another in one respect and that was, that as long as they pro
duced rulers who possessed intrinsic ability and personal 
aptitude all power remained centered in their hands, but when 
effiminate, profligate and weak Khalifas came to the throne, 
people of different nationalities became possessed of the real 
power. The Khalifas remained only symbols of piety and 
holiness who mostly lived a life of retirement and did not in
terfere in matters of State. This might have been due to faith 
or some political necessity, but the fact remains that these 
kings ruled under the suzerainty of the nominal Khalifas, who 
were like puppets in their hands, and changes of ruling dynas
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ties did not affect the existE'nce of the Khilafat. The Khilafat 

oJ the Abbasides continued thus for conturies and if closely 
looked at present a close resemblance to the Popedom in 
Europe. 

About the middle of thirteenth century (M6 Hijri) the 
Abbasi Khilafat at Baghdad came to a bloody end. The Tartar 
hosts of Hulakoe, not only carried fire and sword through 
Baghdad and Islamic lands, but according to trustworthy 
accounts, put to sword about eleven millions of Musalmans. 
All the members of the Abbaside dynasty were swept away in 
this whirlwind of slaughter. 

The destructive deluge of the Tarters was at last beaten 
back by the Egyptian Prince Malik Zahir, who belonged to the 
dynasty ofMamluks, who had come to power after the decline 
of the line of SultanSalah-ud-diu. Sorely beaten the Tartars 
had to flee from Asia minor and peace was once more restored 
in that part of the world. The belief in the institution of 
Khilafat had by this time got such a. firm hold upon the Mus
lim mind, that Malik Zahir felt the necessity of searching 
for a Khalifa. As the 'fartars had killed everyone belonging 
to the Abbnside family it was a difficult matter to find one 
bearing that name, and it was aftp,r a long search that he 
lighted upon a person named Ahmad. Having satisfied himself 
that he was of the Abbaside origin, we installed him as a 
Kh'l.lifa, the ceremony, it is said, costing him a million gold 
pieces. After a few days the new Khalifa was killed while 
fighting against the Tartars and need was felt for another 
person to fill the vacant place. A diligeut search brought. 

another man bearing the same name, who succeeded in tracing 
bis lineage to the Abbasides and was installed in the offic\3 of 
the Khalifa. 

The new line of the Abbaside Khilafat contiuned to exist 
in Egypt until the time when the Turkish Sultan, Selim, 
secured this office for himself. 
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As the Mllsalmans of the Sunni sect believed that it Was 

essential for the Khalifa to be a Qureshi, therefore the Khilafat 

even though it was quite a shadow, remained in the Qureshis, 

till it was wrested from them by Sultan Selim. 

The Abbaside Khilafat of Baghdad lasted from 740 to 

to 1259 A. D. and there were thirty seven Khalifas who held 
this office during this period. From 1261 to 1517 another 
eiahteen Khalifas of the same dynasty kept the name of the 
~ . 

Abbasides alive in Egypt. The Abbasldes had preference 
over the OmaYldes, because the latter had disgu ted the 

generality of Mllsalmans with the means they had u ed in 
obtaining the Khilafat. The Khalifas of the Beni Fatima, were 
Shias of the Ismaili type and were not popular among the 

the Musalmans as the majority of them followed Hanli Law 

which was a creation of the house of Abbas. 

Some people make a distinction between kingdom pure 

and simple, and Khilafut by declaring that Khilafat i that 

kingdom, which has the control of the two sacred places, 
Mecca and Medina, and which performs the duty of protecting 
them. But this contention too is not borne out by historical 

evidence. 

I have stated above, that there was a time in the Muslim 
history, when three Khilafat. exi!lted imultaneou Iy, namely 
the Abbasides at Baghdad, the Fatemites in Egypt and 
the Omayides in Spain. When the Abba ides wrested the 
power from the Ornayides, the acred place pa ed into their 

possession. But in the fourth century (Hijri) the Fatimite! of 
Egypt obtained possession of them and it remained with them 
till the sixth century when Salah-ud-din seized them and 

restored them to the Abbasides of Baghdad. The Khalifas of 
Baghdad continued to be styled Khalifas, in spite of the fact 
that they had;not the control and were not the protectors of the 
holy places during nearly three centurie!. The Muslim kingdom 
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of Spain enjoyed always the title of Khilafat, although the 
sacred cities were never included in their dominions. More
over there were times when the sacred places of Islam, 
were not under any of the Khalifas, because now and then 
some independent Arab Chiefs established their power over 
them. But the Khilafats still continued to be called 
Khilafats. 

In a discussion about the Khilafat another question 
naturally arises, whether a Khalifa, ought to be such a person 
as should act upon the ordinances of Islam, should conform 

to the law amI should strive to attain to the ideal afford
ed by the character of the Holy Prophet. If we fix any 
such standard, th en the history of the Khalifas becomes a 
strange puzzle. After the four rightly guided Khalifas, Omar
bin-Abdulaziz of the Omayides of Damascus is likened to 
them, and of the Omayides of Spain, Hisham, son of Abdul 
Rahman I, is called the second Omar-bin Ahdulaziz. We 
need not restrict the number of good rulers and may 

freely admit that the one hundred and eighteen Muslim 
dynasties which have up to this time ruled in the world 

have produced good afl well as bad rulers as has always 
been the case in this world, and those who were called 
Khali fas were in no senGe better than those who were not so
called. 

Muslim lawyers have always shown g:eat readiness t,o 

issue Fatwas according to the exigencies of the time. When 

there were three Khih fats at one and the same time, 
they gave Fatwa of their legality. When a non-Qureshite 
dynasty established their power in Spain, the learned gave 
the usual Fatwa that to be a. Qureshi was not an indis
pensible condition for a Khalifa. When men of dissolute 
lives became Khalifas, the theologians again rose to the 
sitnat,ion and declared that the Khalifa, need not be just, 

or innocent or the best of men, and if he was wanting 
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in any of these virtues he could not be deposed. The 

qualifications of a Khalifa were declared to be the 

following :- (1) he must be a free man, (2) he must 
be of age, (3) he must be sane, and (4) he mllst 
have the ability to manage the state affairs. Cha
racter was altogether excluded from the qualifications 
of the Khalifa. Akbar, the Moghlll Emperor, who wished to 
invent a new religion and pretended to apostleship, received 

from the theologians the title ot the "Just Imam." 

We must leave out of account these timeserver 

theologians, who depended on kings for their liveli
hood and were ever ready to do their bidding, and 

ponder over the question independently and dispas
sionately whether such people as were slaves of their 
own evil passions and on account of their dissolute lives 
were instrumental in bringing discredit on I lam, were in 
any sense worthy of being cfl.lJed the Khalifas of the exalted 
founder of this great religion. Judged by this criterion 
they are not even worthy of being called Musalmans, let 
alone their title to lihe Khilafat. 

It is impossible in the ShOTt space at my di posal to 

give full account of these so-called Khalifas. I will conliest 
myself with giving a few events from the life of the Turkish 

Sultan who was the first to claim this title. Selim was 
the first to adopt the title of Khalifa. I will relate a 

few facts regarding his personal history before stating the 
way in which he secured the Khilafat. 

In 1511, he t,vice led an army against his father and 
having dethroned him in 1512, he occupied the throne and ruled 
for eight years. He was very brave and warlike. He was the 
first of the Osmanli Sultans who had his beard shaved. His 

eyes were large and his face was awe-inspiring. As he was 
fam0us for his statesmanship and proficiency in the arts of 
war, so he was notorious for his cruelty and bloodthirstiness. 
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Friend and foe without distinction fell victim to his mad 
wrath. It was a common curs~ in his time" May God 
m3.ke you the Vizier of Selim." Those who were so un
fortunate as to be appointed to this post, never enjoyed 
it for more than a r::.onth or two and then were executed. 
Whenever anyone received the order of appointment, he 
at once began to make preparations for the journey to the 
next world and made his will. As soon as he was estab
lished on the throne, he camed his two brothers and five 
nephews, some of them quite young, to be murdered in 
cold blood, and turned a deaf ear to their su pplications 

for mercy. 

His predecessors had mostly been occupied in the conquest 
of Europe, but Selim let Europe alone and gave the Chris
tians of Spain ample opportunity to drive the Musalmans 

out of that country. Be paid no attention to the appli
cations of the unfortunate Spanish Muslims for help, and 
devor,ed all his energy to the devastation of the two most 
power Musalman States of his day. 

The first kingdom to attract his attention was the Persian, 
which at that time was ruled over by Shah Ismail Safwi. 
Selim hated him firstly because he was a Shia, and secondly 
because he had given refuge to one of his brothers and three of 
his nephews. At first Sellm had to deal WIth the Sbias of hi!! 
own dominions. By means of his spies, he had a list of those 
who were suspected to be Shias prepared, and out of seventy 
thousand suspects, he had forty thousand slaughtered in 
cold blood, while the remaining thirty thousand were im
.prisoned for life. After this he led his armies against 
Shah Ismail and fought several battles in which lakhs of 
Muslims lost their lives. 

In the first battle Shah Ismail was defeated and Selim 
put all the male prisoners to the sword, but spared the 
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woman and children. Among the female captives Was the 

favorite queen of Shah Ismail. Ismail sent four envoys 

with very rich prCRents entreating the conqueror to restore 

to him his wife. But Selim took the envoys prisoners 

and to add insult to injlll'y, gave the queen in marriage 

to a soldier named Jafar. Ismail sued everal times for 

peace but every time received his answer from the mouth 

of the cannon. 

Having humbled Persia; the Sultan turned his attention 

to Egypt and annihilated the magnificent kingdom built up 
by the energy of the Mamluks. 

When the Ayubia kingdom founded by ultan, i\lah-ud-din, 

after his conquest of Egypt, and Eo-called after his father 
Ayub, declined and fell, the Mamluks who were the slaves 

of the house of Ayub rose to power. The first Mamluk 

king sat on the throne in 1264 A. D. The Mamluk es
tablished their fame as great warriors and founded a mighty 

kingdom which lasted off and on for six hundred year. 

It was the Mamlllks who hurled back with tremendous 

slaughter the Tartar hordes under Hulaku, who after ravag
ing the Muslim kingdoms of Central ASia and Baghdad 

were advancing like a destructive hurricane towards the 

west. It was they who revived the Abbaside Khilafat in 
Egypt. 

. The real motive of Salim in invading Egypt was to 
secure the Khilafat, while the ostensible cause he gave out 

was the sympathy of the Egyptians with Persia. Selim 

got the much coveted Khilafat after wading through a river 
of Muslim blood. The Mamluks who had once inflicted 
a defeat on his father, fought WIth such determined bravery 

that the Sultan was thunderstruck, and it was his good 

fortune which saved his life on the battle field. Sirdar 

Tooman Bey, the Chief of the Mamluks, had vowed that 

-
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he would either slay Selim or capture him alive. Accord
ingly he cut his way to the heart of the Turkish army 
where Sclim had taken his stand, but he mistook Sanan 
Pasha fur Selim, and having slain him returned safe to 
his own lines. At last Tooman Bey, through the treachery of 
his two officers who gave information of his designs to Selim 

and through the prejudice of the Mamluks that they regarded 
it as cowardly to make use of cannon and guns, while the 
chief strength of Selim lay in these arms, was defeated and 
fled. Selim advanced upon Cairo where the battle raged for 

three days longer. At la3t he made a proclamation that 
he would spare the lives of those who would lay down 
their arms. At this the fighting ceased and eight hundred 
Mamluk chiefs sUlTend .red their arms and came into the 
Turkish camp. Selim had them murdered and gave orders 
for a general massacre in which fifty thousitnd persons lost 
their lives and Muhammad the last Khalifa of the Abbaside 
house who lived in Cairo, was compelled in a state of 
great helplessness to make over the emblems of the 
Khilafat to Selim, and he handed over to him, the standard, 
the sword and the turban, which were supposed to be the 
relics of the Prophet, but of which there is no mention 
in the lives of the first four Khalifas. It was in this way 
that the qualifications for the Khilafat were transferred to the 
Sultans of Turkey. 

What I kave written of Selim is not solely character
istic of him. Most of the kings who have called themselves 

Khalifas, have, impelled by land hunger made an equally 
free use of the sword. The opponents of Islam do say and 
will say that Islam teaches bloodshed, rapine and disregard 
of treaties and contracts, and that these kings acted III 

this way because they were Musalmans. But I ask my 
Mu~lim brethren, "Is this true! Is this the teachings of 
Islam, was this the example set by the Holy Prophet, and 
can the Divine origin of Islam be proved by persisting 

-
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10 calling these kings the exemplars and representatives 
of Islam? Or should we with the poet on behalf of these 

Musalman kings. 
~!:& ., ) I .>J ., J.c. "" I ~ r v... I 

~\..} l.J....... ) oJ~·,s .....WJ· 

"Islam is free from all kinds of blemishes all the 

blemishes are to be found in that distorted Islam which 

we profess." 
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The Revolution in Arabia, the claims and 

conduct of the Turks. 


A few weeks ago, I published a pamphlet" Haqiqat-i-Khilli
fat" (The truth about the Khilafat) in which I put together a 

few articles, written by the late Sir Syed Ahmad Khan in 1897, 
on that subj~ct of vast importance to the Muslim world-the 
claims to the Khilafat. I had added to these articles, Eome 
fifty pages of explanatory notes, in which besides presentiDg a 
brief revi~w of the subject matter of the articles, I discussed 
the political situation at that time, and its bearing on the 
subject. At the time of publishing my pamphlet I had no 
idea, that events in Arabia, which are, however, in no way un
f'xpected, would, in the very near future, bring the question of 
the so-call~d Khilafat into prominence. 

The effect upon the minds of the Musalmans of India, of 
the news, that the Sharif of Mecca had announced his independ
ence may be embodied in a few words. The illiterate Muslim 
public showed complete ignorance of, and indifference to, .the 
significance of the news, while the majority of the educated 
Musalmans, although they kept an open mind on the matter, 
failed to analyze the r~al nature oC the revolution. Both par
ties, however, are perfectly satisfied when the cause and etfects 
of the event are placed before them in a true light. Some of 

the enlightened Mu:;almans have given expreesions to their 
satisfaction at the event, and their feeling is that this uprising 
in Arabia will solve for all time the vexed question of the 

Khilafat. 

A protest has, however, been raised by one of the Maulvies 
of Lucknow, who seemingly has failed to grasp the true signi: 
Scance of the Arabian revolution, which, in his opinion, bas 
greatly perturbed the minds of the Muslim community in 
India. Following him Ii few Musli~s of Luckn!=lw rav~ raisr? 
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their voices in c ndemnation of the ArabE as rebels and enemies 

of Islam and have passed a reEolu tion to the effect that the 
Arab revolt endangers the sanctity and safety of the sacled 

places of Islam. 
Let us examine the sentiments of onr sensitIve brethren 

of Lucknow and their resolution. Do they really mean to 

assert that the Arabs are enemies of Islam becal1 e they hav~ 
renounced their allegiance such as it was to the Turks who have 
lent our sacred religion to the Germany to be one of it weapons 
wherewith to gain an infam()us supremacy in the world? Are 
the Arabs guilty because they refuse to be identified with a 
nation who side with our empire's enemies and tacitly concur 

in their inhumanity and utter depravity? 

If the Arabs are enemies of Islam because they have en

dangered the sanctity and safety of our holy places, let usee 
how far the accusation is true. As regards the sanctity of 
Mecca and Medina it is difficult to imagine how it can be en

dangered. If these holy places derived their anctity from being 
under the domination of Turkey, then, with the eliminatiun 

of Turkish control, undoubtedly their sanctity would disappear. 
But if they derive their sacrednes from their connection with 
Abraham the first and with Muhammad the last !lnd greatest 
of the Prophets, then their sanctity will r main ulldiminished. 

In the past, attempts were made to desecra.te the sacred places .. 

of Islam. For instance, Yazid, on of M uawiya, turned the 

Masjid of the Prophet into a stable, levelled the acred tombs 
and pulled down the Kaaba. Yet in the mind of all true be

lievers those places still remain as sacr d as before, and will 

remain so despite the condemnation of the Arab by certain 
misguided and biased Musalmans, who eem to 0\ erlook that 

the Sharif of Mecca is the direct descendant of the Prophet 

and that the Arabs are his kith and kin 

So far as the safet.y of the sacred places in A.rabia is con

cerned, every Musalman has only to remember that God himself 

http:desecra.te
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has provided for this. He has ordained that Mecca and Medina 
should be situated in a country containing · nothing which 
would tempt the ruthless invader. It is a country barren and 
inhospitable with not a sign of mineral wealth or any other 
worldly attraction. If in the distant past this part of Arabia 
was ever invaded, it was for the purpuse only of chastising 
its ruler and in la"er times its possession has been sought by 
Muslim mlin£, dynasties, so that they might obtain thereby 
the privileges of the so-called Khilafat, and thus be able to 
wield those privileges for their temporal advantage. 

The Arabs have been styled the enemies of Islam because 
they have freed themselves from the Turkish domination, but 
is it not more correct to say that Turkey bas practically by 
her own conduct compelled the Arabs to disconnect their 
country from Turkey? 

We need not discuss whether Turkey before the war was 

capable of defending the safety of the holy places, although 
the Muslamans of Lncknow would have not such a bad memory 
as to forget the threatened bombardment of Jedda and Yembo 
by the Italians during their invasion of Tripolyand the in
tervention of Great Britain to stop them from the sacrilege 
of the h:>ly land. But after Turkey joined in the Great War to 
whom did they entrust the safety of the holy places. There 
is no difficulty in answering this question if events leading to 
the participation of Turkey in the War are scrutinised. 

The Turkish Military Party led by Anwar Pasha com

pelled Turkey against the inclinations of the Sultan, the 
Prim~ Minister, the Sheikh-ul-Islam, several other Ministers 
and the heir appnrent to the Turkish throne, to join Germany. 
The 'rurkish heir appctrent, who was the ablest statesman in 
the country, was subsequently murdered because of his peaceful 
and moderate policy. When Turkey was precipitated into 
the \Var, she withdrew from Arabia the heavy garrison which 
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overawing the Arabi and left the Arabs practically free to do 

as they listed. h i~ a well-known fact that the Arabs have 
never been conciliatory to the Turkish domination and the 

Turks never succeeded in ga.ining their confidence. During 
the four hundred years of the Turkish control of the Hedjaz, 
the Ara.bs have never missed the opportunity of struggling 

against and throwing aside the Tarkish Yoke whenever one 
presented itself. Turkey, therefore, by weakening her Military 
strength in that part, virtually invited the present revolutiun 

in Arabia. 

It is a question now, whether the Turki h Militfl.ry Party 
who are the real rulers of Turkey, will de ire to recover the 

Hedjaz and whether it will have sufficient value at all in their 
estimation to make it worthy of recovery and retention. It 
is generally known that Turkey never derived any material 
benefit whatever from their dominion over Hedjaz. In fact 

the nominal possession of thau country annually co t Turkey 

crores of rupees in bribes and otherwise. Thi heavy expen
diture was borne by the Turks, either that they Inlght reap ti,e 

fruits of it in the world to come, or that would be compensated 

in this world by purchasing the sympathies and aid of every 
Muslim community in their hOlll' of n~erl. In this latter 

expectation they have been utterly disappointed. Gt'rmany 
hoped and Turkey believed, that when the call wa sounded 

from the so· called Khilafat every Mu alman would ri e to 

help the Turks. But the Muslims out ide Turkey were neither 

so foolish, nor so ignorant of their religiou dutie 0 as to allow 
themselves to be led away by the Turki h military party and 
German intriguers. Of the two conjectured object of Turkish 

expenditure in the Hedjaz, there only remains the hope of 
spiritual reward and i, is to be seen whether or not Turkey is 

willing to spend her money as before for that purpo e. 

Those people who a.re pleased to call the Arabs rebels, 

http:Militfl.ry
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perhaps are unaware that the Turks have never claimed 

to be the rulers of the Holy Land, nor have they ever treated 
the inhabitants of those parts as subjects, and the Arabs would 

in fact never have borne such treatment. The Sultans of 

Turkey have always taken pride in calling themselves the 

servants of sacred Mecca aud Holy Medina. No trues Were ever 

levied on those cities, but on the other hand, enormous sums, as 
we have already stated were paid out from Turkish treasury as 
salaries, stipends, presents, etc. The Government of the Hedja2; 
and the holy cities was elltirely in t.he hands of the Sharif who 
was paid 12,00,000 Karash per annum a~ a subsidy. The 
Turkish representative called Wali has always been liable to 
transfer if he incurred the displeasure of the Sharif. According 
to M. Mahboob A lam, no less than 10 to 12 Walies were 
transferred in a period of two years, because they did not please 
the Sharif. 

Therefore it would be absurd to call the Sharif a rebel, 
although it may be saiei that the Sharif has not acted wisely in 
asserting his independence and thus deprived himsel£ and many 
others of the monetary advantages which they received from, 
the Turks. But the Sharifs answer to this is, that whatever 
he has done, has been for the purpose of upholding the sanctity 
of the holy cities and for protecting and saving them from those 
dangers which the Turks had created. 

Previous to the War, rrurkey had no enemies amongst 
the big Power" and the 'l'urkish dominions were safe. But when 
Turkey joined in the War, the Arab opinion must necessarily 
have been that any part of t he Turkish dominions was liable 
to be invaded by her enemies and this view must have been 
strengthened by the invasions of Gallopoli, Armenia and Mes
opotamia It is known that when Anwar Pasha, visited Mecca, 
some time ago, the harif told him "You are an ignorant 
person and you are dragging Turkey downwards to iLs ruina
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tion." The Sharif has therefore lichieved the separation of 
Hedjaz from Turkey so as to remove it from any clanger of a 

hostile action I\nd being included in the ruin of Turkey. 

The Sharif in declaring the independence of the Hedjaz has 

acted for the best in the light of t.is own understanding and if 

his act Cl\n be attributed to a gond motive, no one has a right 
to use strong language m condemnation of it. Apart from 

the question as to whether Turkey or the Arab have the 
power to protect the Hedjaz, the whole world know, and the 
Muslim gentlemen of Lucknow, who like good l\luf!<tlman are 
teeling anxiety for the safety of the holy citie , must also know, 
that our sacred land is being protected by the greatest Mu lim 
power in the world for the sake ot her eighty million Musalman 

subjects, or in other words the eight crore Muslim subjects of 
the British Empire are re ponsible for the afety of the Hedjaz. 
It is to be hoped that Musalmans have not degenerated to the 

extent and lost their sense of fairness that they a'e unable to 
feel grateful to those who have acted in a noble pirit towards 

them and have done good to them. It i neither loyal nur 

honest to increase the difficulties of the Government at the 
present time by publishing false views and thereby mi leaning 
the Musalman public. It does not require any deep thinking to 
come to the conclusion that it is abject di~loyalty 0 sympathise 
with Turkey, even under any cloak as long as he i fighting 
against our Empire, and it is disloyalty all the arne to 
condemn Arabs, under any excuse, who are in their pre

sent position the enemies of our enemies and therefore our 

friends. 

Turkey is under such a deep debt of obligation to Great 

Britain, that it is impossible for her to rapl\Y, in fact he owes 
her. very existence to the Briti h Government. It i fairly 
well-known that in 1855 Britain and France saved Turkey 
from Russia. Again in 1878 when the Ru ian, after COll

quering Plevna. and Shibka, had arn\'ed almo t under the 

• 
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walls of Constantinople, England intervened and sa'ved her 

from utter annihilation. But it is not so generally known 
. that Hedjaz itself where the two holy cities are situated, as 
well as, Syria, Asia Minor and the suzerainty over Egypt are 

the gifts of Great Britain to Turkey. The Wahabis in 
Arabia, having inauguri,ted a secret movement in 1750, A. D. 
created an organisation hostile to Turkey and gradually 

attained to so much power, that in 1803 they easily secured 
t,he possession of the holy Mecca and the blessed Medina. 

The Turkish forces sent to punish the Wahabis were one after 
the other defeated and the safety of Acre, Damascus, and 
Baghdad was imperilled. When the Turks had failed in 
retrieving the conquered territory and the sacred places, 
Muhammad Ali, the PaHha of Egypt, and the fouuder of its 

present ruling dynasty undertook the campaign against the 
Wahabis ill 1811, and after a series of bloody battles 
sllcceeded in breaking their power in .815. Muhammad Ali 
who then professed obedience to t ~ e Porte, sent the keys 
of MLcca and Medina to the Sultan, but Egyptian forces 
were appointed to guard t,he holy cities . . Muhammad Ali, 
an l~lbanian by birth, having begun his career as an ordinary 
soldier attained to the Pashalit of Egypt. His ambition did 

!lot stop there, and in 1831 he found an excuse to re!lounce 
his allegiance to the Turkish Government, sent an army 
under his son Ibrahim to invade Syria. Ibrahim captured 
Acre and amascus and after defeating Muhammad Pasha 
and Husain Pasha, at Horns and Baylon respectively, became 
the absolute master of the whole of Syria. He then 
advanced towards Asia Minor. The Turks sent strong forces 

under Wazir Rashid Pasha to check the progress of Ibrahim, 
bnt they were defeated at Konia in 1832 and Ibrahim 
reached within a hundred miles of Constantinople, to save 
which the Sultnn had to beg Russia for assistance. 

In 1839, the Turh made a final attempt to get back 
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1he lost territory from the Egyptians and a. large army was 
despatched against them undH Hafiz Pasha, a general of 
high repute. But this Turkish army met with no !:Jetter 

fate and was defEated by Ibrahim at Nazib in 1839, which 
broke the Turkish Military power. At this critical jnnctnre 
England came forward to hel p Turkey and sent an English 
fleet to Bairut under Stopford and Napier. This brought 
the turn of \he Egyptian forces to be defeated and expelled 
out of Turkish territory, and Muhammad Ali was compelled 
to sign the Treaty of London in 1841, by which Hedj;lz, 

Syria, and ARia Minor, an area of one hundred thousand 

square miles, were ceded to Turkey, and Egypt became her 

vassal, promising to pay a tribute. 

England having saved Turkey and re tored it to power 

in 1840 and afterwards in 1855 and 1878 had a right to 

expect Turkish friendliness during the present war and that 
should have been the dictates of a true Islamic spirit. The 

British Foreign Secretary used every effort to induce the 
Turks to remain neutral, but Anwar Pasha again t all 
counsels plunged his country into the war against the 

allies. 
Britain from her past knowledge and the exhibition of 

Turkish strength in recent times, had no reason to be 
afraid of Turkish Military Power, her anxiety arose from 
the fact that sbe had a vast number of Muslim ubjects 
and had also Muslim neighbonrs. The ba is ot the danger 
which she feared was that weapon of fictltious Khilafat 

which the Turks were ready to use for the sake of Germany 
as a means of coercing all Muslim to their aid. But by 
the favor of God Almighty, the Muslim mind has not lost its 
equilibrium and the Musalmans remained steady in their 

loyalty and fedility to their own ~ovC,lroment. 

The Germans had so strongly taken hold of the Turkish 
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mind and had so bewitched them by vast promises, tluit the 
Turks in direct violatIOn of the true and real spirit of 
Islam did not hesitate to attempt to drag the whole Muslim 
world into disgrace and ruination. If the so-called 
Khilafat has any meaning, and the Turks have a claim to the 
sYlllpathy and obedience of the Musalmans, surely they owe 
them some duty in return, of not misguiding them at least, 
and if there existed such a duty, the Turks have performed 
it with the utmost dishonesty in joining Germans in this 
war and inducing the Muslim world to side with them. '1.'he 
young Turks declared war against England, RUSSIa and France, 
which govern the destinies of millions of Musalmans, and 
have i:l.entified themselves with G~rmany which cannot 
probably claim even a single Musalmall am"ng her subjects. 
The counsel of the Muslims of India to the Turks not to 

participate in ihe w&r was rejected by them with contempt. 

If the pernicious endeavours of the Turks to lure away the 
Muslims of other countries had succeeded, there would have 
been no place for the Musalmans in the world. 1f the 
Turks follow the same Islam which was preached by the Holy 

Prophet of Arabia, they have certainly violated the ethical 

principles of that religion. The Turks should certainly have 
known the God's command ill the Holy Quran : 

- " l.!..~ r.~~!) ~ r"~ \./~ »I )""iJ I (i~W \!,Ii .J I u' r5) )...i,., I 1.') I) 

,. t-J .....; I IJr 

Translation. 

And if they ask your help in the religion, it would 

be your duty to help them, except against such people, 
between whom and yourself there shall be a compact 

Stlbsisting. 

Quran Chapter 8, verse 72.ir 

'rhe young Turks for their personal gain have engaged 
to help a Christian Government which is fighting against hersh 



co-religionists to satisfy its worldly ambitions and this has no 

concern with Islam. 

The Turks have openly violaten one of the fundamental 

principles of Islam by trying to stir up the Muslims of 
India, Egypt, R'lssia, France, Persia, and Afghanistan against 
their rightful Governments. 1f their misguided endeavours 
had succeeded in undermining the loyalty of the people of 
those parts of the country from which the armies are drawn, 
those people would have been the chief sufferers and it i in 
those parts that the extent of danger could be reali ed a.nd 

nnt in Lacko YI t>T Dehli. 
~ ? 

To save the Musalmans from a recurrence of a similar 
mischievous action by the Turks, the only course is tha.t, 
which has presented itself, to deny them the claim to the 
so called Khilafat, and entrust to the Arabs the safe 

keeping of the Holy cities, which is in reality their birth 
right. The Muslims should direct their united efforts, 
wi&h a view to enable the Sharif of Mecca to con olidate 
his independence and compel the Turks by all po ible means 
to disconnect themllelves from Arabia. This is in no way 
to the advantage of European Powers, but i sure to be 
conducive to the interests of their Muslim subject, who 
will gain clear of critical p'>si tions in which they have 
been placed and are again liable to be placed by 
the antagonism of the Turks to the va.rious Powers of the 

world. 

The Indian Muslims may claim to be superior beings 
than the Musalmans of Egypt, but it is an llndeniable fact 
that the latter are in a better position to guage the pre ent 
situation in Arabia. The Egyptian Muslims have given 
expression to their entire satisfaction at the declaraticlll of 
independence by the Arabs and are anxious to ee, that 

independence assured. The principal upholder of the ac
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mans, who are the followers of the late Sheikh Muhammad 
Abdoo, the great Egyptian Reformer, whose position In 

Egypt was similar to that which was held by the late 
Sir Syrd Ahmed Khan in India. The Muslims in India 
may possibly be surprised on hearing that the Sultan's 
IIephew, Prince Sahab-ud-din is one of the staunch supporters 
of the Arab's emaT)cipat on. 

The description of the Arabs as rebels and enemies of 
Islam has been amplified ·by some good and pious Musalmans 
of Dehli, who thillk to have performed their duty by call
ing the Arabs, an ignorant and wretched nation. This is 
certainly a news and the Muslim world has yet to learn 
that such is the case. rehe Musalmans have believed so 
tar, that the nation which had the honour of producing 
the noblest man of the world, the greatest of all Prophets 
was more noble than allY other nation of the world. If 
that natIOn has been reduced to an abject and ignorant 
condition, how has this come to pass? The Turks who 
have been governing the destinies of the Arabs for the 
last four centuries are in the best position ~o auswer this 
question. '1'he Turks have deli berately all along striven 
to deprive the Arabs of all education and keep them out of 
touch with civilisation, knowing that the political awaken
ing of Arabia, would mean the end of their claims to the 
guardianbhip of the Holy cities and consequently of their claims 
to the Khilaf~lt. 

The Arabs are said to be ignorant, but It is not clear 
whether the criterion is the Indian Musalmans or the Turks 
who PQrhaps are considered to have led the world In 

pursuit of knowledge and to be a most enlightened nation. 
The Arabs may be deemed ignorant at this stage of their 
hibtory, but it is an undeniable fact, that in the past they 
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deriv.ed their fame not only through their great conquests, but 

were known as great chr.mpions of science and learning through

out the world. They made Baghdad, Cairo, Cordova, Grana.da, 

and other phces the great ce!1tres of science, arts and lit1ra

ture, they spread cultnre and gave impetus to civilisation, 

and in fact they were the pioneer of enlightenment who 

laid the foundat,ion of m ylern Ellrope. What have the 

Muslims of India done in their time in this line. They 

h>1.ve done nothing which might challenge c)mpetiti 'ln with 

the intellectual achievements of the Ara1n The T,Lrtars >1.11 i 
t,h ~ Turks whose forefathers after extirp \ting the Abbt i'le 

Khibtfat at B'lghdad had utterly destroye I all those procioll!> 

and valuable treasures of knowledge, enlightenment and art

the result of the h>1.rd and strenU01l'> eff)rts of intellect 

for centuries, and slaughtered the learnerl ami enlightened 
philosophers and artisans, leaving not A. . ing-Ie one of them 
alive. These Tartars, M )g'1Uls or the Tnrk , even after 

their conversion to I lam, never marle any nnrked progres 

in arts and science, and the descendant of the Indian or 

Central Asian Musalmans have no right to condp.mn the 

Arabs as ignorant, whose forefathers have left such a brilliant 

record behind them. 

If a comparison is to be made between the Arab and 

other Muslim Communities of the world, it hould be in 

their respective services to the cause of I lam. If a Mu. lim 

attaches some value to his religLOll, and con ider it IL 

great blessing II.nd divine favor, A. he hould, he doe - not 

stand in need of being told from what hands he ha. got it. 

The blessed souls of thA Sublime Prophet, the Grea·, idrliq, 

the Glorious Farooq, the Noble Murtaza, and the Martyrs of 

Karbala, must be wondering at tho e Musalmans, who are 

airing their vanity and conceit by calling the Arab, the 

enemies of Islam, ignorant, wretched and d picable people. in 

as much as, the A.rabs have earned these title for attemptIDg 

http:condp.mn
http:Grana.da
http:deriv.ed
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to do the same work, which was one of the chief objects 

of tbe Great Prophet's life and those of his successors, and 

which they had successfully accomplished, i.e., the unity 
and independence of Arabia. If the Arabs al'e the enemies 

of Islam, and the Turks have been its champions, some 

person, with a better knowledge of the Turkish history, would 

be wanted to tell us of the great deeds performed by the 

'rurks in the service of Islam. 0 far as we know, the only 

service, the Turk, not unlike the majority of other ruling 

Muslim tribes, have relldered to Islam is, that they have de
graded this noble rcligi n in the eyes of the non-Muslim world 

by governing in direct viulation of the principles of Islam. 

Their deed are regard d by the strangers as the outcome 

of the teachillg of I lam, and it has given a. hard task to 

the expment of Llan: to convince the non-Mu lims that 

l~lam is not re'-pon ible for uch acts. The attachment of 

the Turks to I -lam has heen pu t to test, when once and 

only once during their past hi tory they were called lIpon 

to help their Mu lim br2Lhren in gr at distress and trouble. 

Towards the clo e of t he fifteellth century of the Christiall 
era, when the Arabian rule in 'pain had tottered down 

and the Musal man were being rna acred in that coun try, 

the only term offered for 'aving their lives being either 

to leave the country or adopt hri tianity, at that critical 

time the Arab of pain appealed to the TlIrks and begged 

them for help, but th y paid no heed and turned a cleaf 

ear to their appeal, althongh the Turk were at that time in 

the zenith of their power and thei r na\'al supremacy was 

undisputed. The re lilt wa that in the country which 
the Arabs had govern,~d for seven hundred year not a. 

single Muslim was left toward the beginning of the sixteenth 
century. 

Even 10 t.he ruccut tillle the servICe - rendered by the 
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:Arabs to ·the cause of Islam have no paralh·l an the records 

of any uther Muslim community in the world. The poor Arab 

traders who had no Governments or wealthy communities to 

back them with money or gi ve them encouragement, have 
confounded the united eff.)rts of the Christian Missionaries 
of Europe and America, by converting the inhabitants of a 
great p,nt of Africa to Isla.m. The Christian Missiona.ries 
havl1 been constr1l.ined to admit that they cannot success
fully compete with the Arcl.bs in the prop\gation and spread 
01 religion. This is the true spirit of Ishvn which the 
Arabs possess in the same degree as they did thirteen hundred 

years before and which no other Muslim community or rnling 


tribe including the Turks, have di played with all the ad

vantages they had at their command. Preaching of Islam 

and its propagation was the chief duty imposed by Islam 

on every ~lu lim but none has come up to the Arabs in its 

performance, in the old days or ill recent times. If this is 
the enmity to Islam, we wish Islam had many more such 

enemles. 
One grave defecl; that has always existed in the education 

of the Musalmans, has been that they have been denied the 

study of their own history, a subject which the Arabs brought 
into existence with all its perfections. It was considered a sin 
to study history in former days and every learned Maulvi was 
quite inr.ocent, of it, and in the present day school courses Isla.mic 
history has got no place If the Muslims had been conver ant 
with their national history, they would have welcomed the 
news of the present awakening of the Arabs. The degeneration 
of the various M.uslim communities have generally reached the 
stage, at which the progress of nations has alway topped, and 
this has been throngh luxu"y and dissipation. The only excep
tion to this rule are the Arabs in Arabia. l1utasim, the second 

n 
8::>n of Khalif Raroon who succeeded his brother 1amoo at 
Baghdad got so tired of the equality of treatment by, and the 
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fearl ess behaviour of his own people the A b h' ra s, t at he 
committed a grave political blunder by the p . t f . . mn 0 v~w 

\ of the Arabs, by formatIOn of a large standing army com
posed of Turks and other foreigners. He removed the 
seat of Government from Baghdad to Samarah h h 

. • . ' IV ere e 
went to Il\'e wIth hIS favorite corps The Arab t. . s go so 
disgusted at thIs con.duct of the Arabian Khalif that they 
began to renounce theIr close c,)nnections with the Government 
and returning to their own terri tories resumed their former 

mode of hving. The de cendants of these Arabs are in the 

same condition as they were at the time of the advent of the 

Holy Prophet. High resoluteness, bravery, courage, and the 

tractableness of body and mind are in the same condition as 

they were at the time of their first awakening. The Arabs 

IHwe already proved that t,hey are capable of attaining to the 
hight.:st tage of human development if they are properly 
Nillcated and traine(], and they would again prove themselves 

re pon ive to highe~t and noblest ideals and aspirations. 

Progress of the Arab and the proper arrangements for their 

education torm a problem, which should Equally absorb the 
interests of the \\ hole I lamic world. The present day Arabs, 
who are con idered to be Ignorant, illiterate and idle, would be

come a most useful instrument of Islam, if they are properly 

cared for. 

If the Arabs are able to maintain their independence, which 

there i every reason to hope they shall, their chief duty at the 

present time will be to make suitablE' arrangements for the 
pilgrims. The harif of Mecca was hithertofore responsible 
for the proper management of the pilgrims, and if there was any 
complaint, the blame w!\.o; laid on bis shoulders. In fact a 

sy tem of double Governtncnt prevailed with regard to the 

arrangement for pilgrims, and therefore the complaints could 
not be properly dealt with. TO bony could ask the Sharif to 

gIve explanations and the Turks turoed deaf ears to all com



plaints. If the fault lay with the Sharif, the Turk!1 should have 

been able tu put the things right. If they conld not reform the 

irregularities in the Sharif's adnlini~trati()n and impose r stric
tions up()n his independent actions, t Ie Turkish sllz >ranty OVel' 

Arabia had no meaning, The Sharif, who iA responsible for 
this revolution in Arabia, IS uound tJ rnakP proper arrangements 

for the pilgrims. 'fhe l\1usalman all over the world, through 
proper channels, should compel the h'l.rif to organise a manag
ing body, cOll«i;.t,ing of the representative of the l\1 l1sa lmans of 
all the countries, and act with their a i tance. He has in fact 

expressed his willingne"s to do so. The developllJent of this 
organisation should naturally be the prIme object of the 

Sharif's Government. He mn t feel the nece sity of lin ding out 

some source of income, as he will no longer enjoy the bounties 

of the Turkish Government. The only mean of improving his 

financial conditions lie in the increa. e of the number of 

pilgrims a.nd nothing but the atisfactory arrangements for 
their convenience will attract the larger number. 

The Musalmans, who for t.heir political regeneration are de
pending upon the exi ting Mu lim Power, a the mean, are 

building their castles in the air and simrly b traying their lack 
of intelligence and deep-thinking. Hi torr wil1 repeat it elf 
and the rise of the 111 almans will take place in the. ame manner 

as it did in the fourteenth century of the hri tian era. The 

Turks and the Tartars, who had then brought about the fall of 

the Muslim Kingdom, e tablished them again by their own 

conversion to I lam. If t.he I lam succeeded in exhibiting the 

same miracle again, the future Mu lim Powers will grow out 
of civilised and enlightened nations of the world. Tho e people 

who regard this as a utopian idea, have a weak faith, and don't 
seriously believe in the reality of Islam as the faith, exhibiting 

the highest, and noble~t. p"inciples oj truth, just,ice, purity and 

morality and capable of satisfying in full, the legitimate yeal'll

ings of humanity. Modern high educatlOn is the chief reqllire
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roent of the Musalmans to help the non-Muslim commumtles 

to find out the true Islam. Th e time when the Muslims had to 

use their swords to attain to ascendency is fortunately gone, 

the Muslims now have to arm themselves with weapons of 
knowledge and enlightenment and by propagating the Holy 

Message of Islam ought to fulfil the Divine Will and the objects 

of the true Islamic teachings. At the end of this war the 

Europeans shall na.turally feel a tendency to discover the causes 
of this woeful and wonder 'ul phenomenon in the history of the 

world. The disco,'ery night lead to its one real great cause, 

that is the absence of spirituality among the majority ofEuro
peans. The remedy the) would find in the teachings of Islam, 
the religion whose chiefalld fundamental object was to combine 

the whole of humanity into one homogeneous whole, and 
establish a UlJive rsal brotherhood by making them the worship
pers of one God. HUUlan ,ty shall never get rid of these calami

tieB, till it has in all enthusiasm and sincerity of spirit embraced 

Islam. 

SIRAJ-UD-DIN ~AHMED,RAWALIPSDI, } 

22tldJuly, 1916. Bar.-at:Law. 
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